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PREFACE 


Tet Tara Taree wikatat soit 
Tet eh Saetseq ATA 


These four are auspicious (mangala) — Lord Mahavira (the 
Omniscient Tirthankara), Ganadhara Gautamasvami (the Apostle 
who assimilated and propagated the Word of Lord Mahavira), 
Acarya Kundakunda (the great composer of the Scripture), and the 
Jaina ‘dharma’ (the Doctrine or ‘dharma’ based on the teachings of 
Lord Mahavira). 


The name of Acaérya Kundakunda has an auspicious significance and is 
uttered with great veneration. Almost universally, the Jainas — ascetics 
(munt, Sramana) and laymen (sravaka) — recite the above verse as a mark 
of auspiciousness at the start of their activities. 


The Scripture (agama) - the Word of the Omniscient Lord 


There were eleven ganadhara in Lord Mahavira’s (599-527 BCE) congre- 
gation, with Gautamasvami, also known as Indrabhiti, as his chief 
disciple. After liberation (nirvana) of Lord Mahavira, sequentially, in the 
course of next sixty-two years, three anubaddha kevali attained omni- 
science (kevalajnana) — Gautamasvami, Sudharmacarya, and 
Jambusvami. They are called ‘sequential’ or ‘anubaddha’ kevali because 
of the fact that Gautamasvami attained omniscience on the day Lord 
Mahavira attained liberation, and so on. 

During the course of the next one hundred years, five Srutakevalil had 
complete knowledge of the ‘agama’; they were Nandi, Nandimitra, 


1. Lord Jina, the illuminator of the world, has expounded that, for sure, the one 
who, on the authority of his knowledge of the Scripture — bhavasrutajnana — 
knows entirely, by his own soul, the all-knowing nature of the soul is the 
Srutakevali. (see ‘Pravacanasara’, verse 1-33) 

The Omniscient (the kevali), with his unparalleled and eternal, infinite- 
knowledge, experiences simultaneously the supreme nature of his soul through 
the soul. The srutakevali, with his knowledge of the Scripture, experiences 
consecutively the supreme nature of his soul through the soul. Both, the 
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Aparajita, Govardhana, and Bhadrabahu. (see ‘“Tiloyapannati’, verses 
1494-95; also ‘Harivamsapurana’, p. 806-807.) 

It is generally accepted by the Digambara sect of Jainas that the 
comprehensive knowledge contained in the ‘agama’ — anga and purva — 
was lost gradually in the course of six hundred eighty-three years 
following the nirvana of Lord Mahavira as it was transmitted orally from 
one generation of adcaryas to the next. 

Some learned and spiritually advanced adcaryas then started to restore, 
compile and put into written words the teachings of Lord Mahavira, that 
were the subject matter of duddasanga. Acarya Dharasena guided two 
acaryas, Acarya Puspadanta and Acarya Bhitabali, to put these profound 
tenets in the written form. The two dcaryas wrote, on palm leaves, 
Satkhandadgama — among the oldest known Digambara Jaina texts. 
Around the same time, Acérya Gunadhara wrote Kasdéyapahuda. These 
two texts, being highly technical in nature, could not become popular with 
the general readers. 


The Rise of Acarya Kundakunda 


Around the same time, Acarya Kundakunda rose as the bright sun and 
composed some of the finest Jaina Scriptures which continue to exert, 
even today, great influence on the thinkers and the practitioners — the 
ascetics and the laymen. For the last two millenniums these texts have 
been true guides for the ‘bhavya’ — potential — souls who find worldly 
existence as full of suffering and aspire to tread the path that leads to 


Omniscient and the srutakevali, know the nature of the Reality. The difference is 
that while the Omniscient experiences the Reality through the soul that has all- 
pervasive and infinite strength of knowledge and perception, the srutakevali 
experiences the Reality through the soul that has limited strength of knowledge 
and perception. The Omniscient sees the Reality through his infinite knowledge 
(kevalajrdna); it is like seeing objects during the daytime in the light of the sun. 
The Srutakevali sees the Reality through his knowledge of the Scripture; it is like 
seeing objects during the night in the light of the lamp. Both know the nature of 
the Reality. 

The worthy ascetics, adept in the entire Scripture (agama) and renowned as 
Srutakevali, are endowed with the special accomplishment (rddhi) — called the 
chaudahaparvi, a kind of buddhirddhi. (see ‘Tiloyapannati’, verse 1010). 
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ineffable happiness of liberation (nirvana, moksa). 


Save for ‘Barasa Anuvekkha’, Acarya Kundakunda has not mentioned his 
name in the texts that he had authored. However, in ‘Bodhapdhuda’, he 
introduces himself as a disciple (sisya) of (Acarya) Bhadrabahu, the last 
Srutakevali: 


aefaant Eat wrearagdE wt fsrot afer 
a ae afet Ure eur a MESTEEe gol 
The disciple (Sisya) of (Acarya) Bhadrabahu has elucidated here the 


same path that has been expounded by Lord Jina (the Victor) in his 
discourses that were in form of language comprising words. 


aes ee a ae 
PaTosES THATS Waa AIS ee UI 


Victory to my eminent preceptor (guru) Srutakevali Bhadrabahu, 
knower of the twelve departments (duddasdiiga) and fourteen 
purva, with their extensive elaboration! 


The idea that Acarya Kundakunda had access to the Doctrine of Lord Jina 
through the srutakevali is further corroborated by the first verse of his 
composition, ‘Samayasara’: 


died wats garacmurad whe ot 

areas wraestturat Yanachatyrs ig-g-il 

O bhavya (potential aspirants to liberation)! Making obeisance to 
all the Siddha, established in the state of existence that is eternal, 
immutable, and incomparable (perfection par excellence), I will 
articulate this Samayaprabhrta, which has been expounded by the 
all-knowing Master of the Scripture — srutakevali. 


This establishes that Acérya Kundakunda was a disciple (sisya), most 
likely through lineage (paramparda), of srutakevali Bhadrabahu and thus 
had access to the true Doctrine of Lord Jina. 


There is another aspect of the glory of Acaérya Kundakunda. In the same 
treatise (‘Samayasara’), he avers that this composition is based on direct 
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experience of the ineffable glory of own soul. Only the advanced ascetics 
(muni), established in pure-cognition (Suddhopayoga), are able to attain 
such experience of the soul; Acdrya Kundakunda, certainly, had this 
ability which is the gateway to liberation (nirvana, moksa). 


ad wanfaed ag srarunt afazaur | 
Wie GUSH UAT Wasa wet UT ed 1e-4-4ll 


I will reveal that unified (ekatva) soul [established in pure- 
cognition, i.e., indiscrete ‘Three-Jewels’ (abheda ratnatraya)| with 
the glory of my own soul. If I succeed, accept it as valid knowledge 
(pramana) and if I miss out, do not misconstrue my intent. 


Acaérya Kundakunda is known by four other names: Padmanandi, 
Vakragrivacarya, Elacarya and Grdhrapicchacarya.1 


Traditional Story About the Life of Acarya Kundakunda 


Jaina literature (see ‘Punydsrava-kathdkosa’) carries a story about the 
life of Acérya Kundakunda. The gist of the story is given here; the veracity 
of it cannot be fully established. However, since taken from a trustworthy 
and dispassionate source, we would rather go with it. 


In the town of Kurumarai lived a wealthy merchant Karamandu and his 
wife Srimati. They had a cowherd, Mativarana by name, who tended their 
cattle. Once that boy happened to pass through an adjoining forest that 
was consumed by forest fire. To his great surprise, he saw a spot in the 
centre of the forest with few trees retaining their green foliage. This 
roused his curiosity and he inspected the place closely. He conjectured 
that the spot must have been the abode of a great muni as he also founda 
box containing some sacred texts — sastra — or the Jaina Scripture 
(agama). The credulous and illiterate boy attributed the exclusion of the 
spot from the devastating blaze to the presence there of these sacred 
texts. As the boy thought these texts to be holy, he carried these home 
with awe and reverence. He placed these in a sanctified place of his 
master’s house. He worshipped these sacred texts daily. 


1. Acarya Srutasagara (circa fifteenth century A.D.) in the concluding colophons of 
the Sanskrit commentary on six ‘pahuda’ of Acarya Kundakunda. 
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Sometime later, a monk happened to visit the merchant’s house. The 
merchant offered him food with great veneration. The cowherd boy gifted 
those texts to the great monk. For their acts of piety, the master and the 
boy received blessings from the monk. The master couple had no children. 
It so happened that the faithful boy died after some time. Due to his act of 
giving the gift of sacred texts to the monk, the boy was born asa son to the 
merchant. As time passed, this intelligent son became a great philosopher 
and religious teacher, Kundakunda by name. 

The story further turns to the religious pursuits of Sri Kundakunda. The 
mention of his name in the samavasarana of Lord Simandharasvami in 
Purva-Videha! as the wisest of mortals, the visit of two carana saints to 
have it verified, Sri Kundakunda’s indifference to them on account of his 
deep meditation, their return in disgust, the misunderstanding cleared 
and reconciliation between the ca@rana saints and Sri Kundakunda, and 
the latter’s visit to the samavasarana of Lord Simandharasvami in Ptrva- 
Videha with the two carana saints. The merit of sastradana made him a 
great leader of thought and organizer of institutions. He secured the 
throne of Acarya and spent his life in usefulness and glory. [adapted from 
A. Chakravarti Nayanar (2009), “Acdrya Kundakunda’s Pancastikaya- 
sara”, Third Edition, p. xix-xx.] 


Acarya Kundakunda’s Time 


A.N. Upadhye (1935), in his exhaustive and scholarly Introduction to 
‘Pracvacanasara’ has summarized as under: 
“In the light of this long discussion on the age of Kundakunda 
wherein we have merely tried to weigh the probabilities after 
approaching the problem from various angles and by thoroughly 
thrashing the available traditions, we find that the tradition puts 


1. As per the Jaina cosmology, there are five Meru and five Videha in the human 
region. Each Videha is divided into four regions formed due to division by rivers 
Sita and Sitoda. In five Meru of Videha there are twenty regions; if one 
Tirthankara is present in each region, there would be a minimum of 20 
Tirthankara in five Videha-regions. Lord Stmandharasvami is the Tirthankara 
present in the Pirva-Videha region of Jambidvipa. 
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his age in the second half of the first century B.C. and the first half 
of the first century A.D. ...” 
Heconcludes: 


“IT am inclined to believe, after this long survey of the available 
material, that Kundakunda’s age lies at the beginning of the 
Christian era.” 


It seems highly appropriate to go with this conclusion. Acarya 
Vidyananda, too, in his Foreword to ‘Samayasara’, concurs with this time 
of Acarya Kundakunda, “He graced the country with his divine presence 
in the first century B.C.” [Vijay K. Jain (2012), “Acarya Kundakunda’s 
Samayasara”, p. v.] 


Acarya Kundakunda’s Works 


Acarya Kundakunda, who had great penchant for spiritual exposition, is 
universally accepted as the author of the following treatises: 


1. 


SI ore te 


Pancdastikayasara or Pancastikdya-samgraha 


Samayasara or Samayaprabhrta 


Pravacanasara 


Niyamasara 


Barasa Anuvekkha 


Rayanasaral 


Astapadhuda or Atthapadhuda 


i) 
li) 
iii) 
iv) 
v) 
vi) 


Danrsanapahuda or Darganapadhuda (36 gatha) 
Suttapadhuda or Sttrapadhuda (27 gatha) 
Carittapahuda or Caritrapdhuda (45 gatha) 
Bohipadhuda or Bodhapéhuda (62 gatha) 
BhavapGhuda (165 gatha) 

Mokkhapdéhuda (106 gatha) 


1. The authorship of ‘Rayanasdra’ is generally attributed to Acaérya Kundakunda. 
However, as its several extant versions contain different number and order of 
verses (gathd) with content-variation too, some scholars are indecisive about 
attributing its authorship to Acaérya Kundakunda. 
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vii) Lingapahuda (22 gatha) 

viii) Silapahuda (40 gatha) 
Every treatise mentioned above is a profound masterpiece, composed on 
the strength of knowledge (jidna) that is beyond-the-senses (atindriya). 
Even the best of brains found it difficult to comprehend and assimilate the 
Truth contained in these. This prompted some prominent and learned 
acarya, including Acarya Amrtacandra and Acarya Jayasena, to write 
elaborate commentaries on some of Acarya Kundakunda’s works to help 
the ascetics as well as the laymen understand the concepts and tenets 
contained in these texts. Fortunate are those who are able to reach, read 
and assimilate the teachings contained in these Scripture. 
Acarya Kundakunda is said to have written 84 pahuda but only the ones 
mentioned above are existent today. All his compositions are in Prakrit 
language. 


‘Rayanasara’ of Acarya Kundakunda 


The Three-Jewels (ratnatraya) and the 
Glory of Right-faith (samyagdarsana) in the Jaina Doctrine 


The Three Jewels (ratnatraya) of right-faith, right-knowledge, and right- 
conduct, together, constitute the path to liberation. Belief in substances, 
ascertained as these are, is right-faith (samyagdargana). With the 
addition of the adjective ‘samyak’, faith becomes ‘right’ or ‘laudable’; 
faith that is knowledge-based is right-faith (samyagdarsana). Knowledge 
of substances, the soul (iva) and the others, as these are, is right- 
knowledge (samyagjnana). The use of the adjective ‘samyak’ with 
knowledge wards off faults in knowledge due to delusion (vimoha or 
anadhyavasaya), doubt (samgaya) and error (viparyaya). The 
knowledgeable man who is keen to demolish the causes of worldly 
existence, i.e., transmigration, sheds activity that engenders karmic 
influx; this shedding of activity is right-conduct (samyakcaritra). The 
adjective ‘samyak’ with conduct rules out the conduct not based on right 
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knowledge. [see, Vijay K. Jain (2018), Acarya Umdsvami’s Tattvartha- 
sutra, sutra 1-1, p.4.] 

Omniscience (kevalajnana) is attained on destruction of the deluding 
(mohaniya), the knowledge-obscuring (nandavaraniya), the perception- 
obscuring (darganavaraniya) and the obstructive (antaradya) karmas. As 
long as the deluding karmas are very powerful, spiritual progress is very 
slow, if not impossible. How are the deluding karmas destroyed? The 
potential soul becomes a right-believer (samyagdrsti) and with growing 
purity of thought activity starts its journey of spiritual progress. 


From the empirical point of view, the souls are divided into fourteen 
classes or spiritual stages (gunasthdna). It is clear that the real spiritual 
progress starts only after the acquisition of right-faith. Right-faith arises 
from innate disposition or by acquisition of knowledge. In both instances 
of right-faith the internal cause is the same, namely the subsidence, 
destruction, or destruction-cum-subsidence of the faith-deluding karmas. 
Right-faith is characterized by eight qualities: freedom from doubt 
(nthsankitatva), freedom from worldly desire (nihkanksita), freedom from 
revulsion (nirvictkitsitatva), freedom from superstitions (amudhadrstita), 
development of one’s spiritual capacity (upabrnhana), ensuring 
steadiness of right-faith and conduct (sthitikarana), joy and affection 
towards those following the path (vatsalya), and propagation of the true 
path (prabhavana). 

The Three-Jewels (ratnatraya) of right-faith, knowledge, and conduct 
certainly lead to liberation, and not to any other state of existence. 
However, due to the Self getting involved in virtuous dispositions 
(Subhopayoga) bondage of virtuous karmas takes place leading to birth in 
auspicious abodes including the heavens. 

Only those who are born in the middle world in the regions of labour 
attain liberation, as liberation is possible only in this terrestrial world of 
human effort. In the lands of paradise and in celestial regions, the desires 
are fulfilled instantaneously without any effort. Hence there is no room 
for observing the right-conduct, one of the three prerequisites to attain 
liberation. 


Persons with right-faith, till they finally attain liberation, are 
destined to superior states of existence thereby getting reborn in 
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auspicious environments only. It is said in the Scripture that 
persons with right faith will be reborn among the fourth order of 
devas — heavenly (vaimanika) devas — and not among the three 
lower orders, namely the residential (bhavanavaszi), the peripatetic 
(vyantara), and the stellar (jyotiska) devas. Those persons who are 
characterized by right belief and practice restraint with 
attachment, and restraint-cum-non-restraint, will also be reborn in 
the higher heavens of Saudharma kalpa and so on and not among 
the three lower orders of celestial beings. 
Adapted from: Jain, 8.A. (1960), “Reality: English Translation of 
Shri Pujyapada’s Sarvarthasiddhi”, Vira Sasana Sangha, 
Calcutta-37, stitra 6-21, p. 183. 


Acaérya Samantabhadra in Ratnakarandaka-sravakacara highlights the 
propitious outcomes of being endowed with the right-faith: 


sreequrafeqrr qfefatyrer: WASMtarsyet: | 
smmrearat uftafe fat wad Brest: Cet sit 


Devout followers of Lord Jina possessing right-faith are reborn as 
heavenly beings (devas) with extraordinary splendour and enjoy 
millions of millenniums in the company of other devas and devis 
(celestial nymphs). Due to their eight divine accomplishments such 
as the ability to contract their body to a miniscule size, and physical 
grandeur, they remain extremely contented. 


saa SAAT 
Tagore | 

a aren tpaaaeneay 
cea fia a Rrafeetta wer: ie 


The bhavya (having the inherent capacity to attain liberation, and 
equipped with right-faith) devotee of Lord Jina attains the supreme 
glory and knowledge appertaining to the congregation of the lords 
of the devas, the divine cakraratna of the king-of-kings (i.e., 
cakravarii) in front of whom the crowned kings must bow down, 
the divine wheel of dharma (dharmacakra) of the Tirthankara, and 
finally, liberation (moksa). 
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The soul with capacity for attaining emancipation, on attaining birth 
with the five senses, the mind, and complete-development (paryaptaka) 
gradually becomes pure in thought. Assisted by other factors such as the 
favourable-time (kalalabdhi), it attains the first right-faith (samyaktva). 
The person with the first right-faith (samyaktua) is called a right-believer 
—samyagdrsti. 


Those with right-belief (samyagdrsti) consider worldly happiness as 
counterfeit happiness and sense-pleasures as happiness only by 
convention (vyavahara). They believe that only the sense-independent 
(atindriya) happiness, born on destruction of inimical (ghati) karmas, of 
the Omniscient is the real (niscaya) happiness, as it accompanies no 
anxiety. Those with false-belief (mithyddrsti) can never enjoy the supreme 
happiness of the Omniscient; mistaking sense-pleasures for real 
happiness, they keep on chasing sense-pleasures, as the deer chases a 
mirage. The sense-objects that the world portrays as sources of 
happiness do not provide happiness to the soul; the soul, by its own 
nature, is happiness. 


Acaérya Kundakunda in Pravacanasara makes an important distinction 
between those who rely on the impure soul-nature and the Pure Self: 


B Usaeg fore sitar acaast Fa forfesr | 
sreaeratear fear a HTT WoteeaT 112-21 


Lord Jina has expounded that those who rely solely on the modes 
(paryaya), like the human being, are the wrong-believers 
(mithyadrsti); such souls are engaged in impure-soul nature 
(parasamaya). Those who rely on own soul-nature, like knowledge 
(Gana) and perception (dargana), are the right-believers 
(samyagdrsti); such souls are engaged in pure-soul nature 
(svasamaya) and are worth knowing. 


Acarya Kundakunda further avers in Pravacanasara that only the ascetic 
(Sramana) who is established in the Three-Jewels (ratnatraya) is said to 
have attained concentration (ekagratda): 
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WARTS Ft Hel AAV AKA USAUUT 113-421 


The ascetic (muni, sramana), who is well-established in the trio of 
right-faith (samyagdarsana), right-knowledge (samyagjnana) and 
right-conduct (samyakcaritra), simultaneously, is said to have 
attained concentration (ekagrata). And, only such an ascetic follows 
perfect asceticism. 


The Right-faith (samyagdarsana) is the 
Quintessential Jewel or the ‘Rayanasara’ 


Acarya Kundakunda’s Rayanasadra makes it clear that the right-faith 
(samyagdarSsana) is the beginning as well as the culmination of the path 
to liberation — moksa-marga. The householder (sravaka) must first 
acquire the right-faith — the Quintessential Jewel (Rayanasara) — to be 
able to establish his Self on to the path to liberation. As he acquires the 
right-faith he begins to appreciate the reality of the world and the 
worldly-existence. He then exerts to acquire the true knowledge (jidna) 
as expounded in the Doctrine (siddhdnta), and adopts the laudable 
conduct (caritra) by becoming a digambara-ascetic (nirgrantha muni). 
He ascends the spiritual-stages (gunasthana) and ultimately, through 
pure-meditation (Sukla-dhydna), attains the ineffable and eternal bliss 
appertaining to liberation (moksa). 


Acaérya Kundakunda, all through this Holy Scripture Rayanasdra, 
underscores the importance of the right-faith (samyagdarsana) for the 
householder (Srdvaka) as well as the ascetic (muni, sramana). Some 
salient assertions that the Acdrya makes in this regard are given below. 


The external mark of the right-believer (samyagdrsti) 


The one who veritably utters only the original Words of Lord Jina, as 
expounded by His apostles (chief-disciples, ganadhara) and obtained 
subsequently through the sequential convention of the ancient- 

preceptors (purvacarya) is the right-believer (samyagdrsti). (verse-2) 
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Right-faith is the quintessence of all jewels 


The right-faith (samyaktva) is the quintessence of all jewels; it is the 
root of the grand tree that is liberation (moksa). This right-faith 
(samyaktva) should be known as comprising two kinds, real (nigcaya) 
and empirical (vyavahara). (verse-4) 


The marks of right-faith 


The soul with the purity of right-faith (samyaktva) — the right-believer 
(samyagdrsti) — is free from the (seven kinds of) fear (bhaya), the (seven 
kinds of) addictions (vyasana), and the (twenty-five kinds of) 
contaminations (mala). It is detached from the world, the body and the 
pleasures of the senses. It is equipped with the eight limbs (of right- 
faith) and is endowed with devotion to the five Supreme-Beings. 
(verse-5) 


The right-believer is not an extroverted soul 


The knowledgeable (j#anz) right-believer (samyagdysti) is incessantly 
engaged in own pure-soul, remains disenchanted with the state 
appertaining to the extroverted-soul (bahiratmad), puts his faith (and 
devotion) on Lord Jina, the (digambara, free from attachment-to- 
possessions) ascetic and the dharma, and is rid of miseries. (verse-6) 


The right-believer is free from these imperfections 


Those free from the following forty-four imperfections (dosa) are the 
right-believers (samyagdrsti): eight kinds of pride (mada); three kinds 
of follies (mudhata); six kinds of denigrating-abodes (anayatana); eight 
kinds of imperfections like doubt (Sanka); seven kinds of addictions 
(vyasana); seven kinds of fear (bhaya); and five kinds of transgressions 
(aticara). (verse-7) 


Seventy-seven attributes of the householder right-believer 


These seventy-seven attributes (guna) have been said in regard to the 
right-believer (samyagdrsti) householder (Sravaka): he is endowed with 
these two attributes: eight primary vows and twelve secondary vows; 
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he is free from the following (forty-four) imperfections (dosa): seven 
kinds of addictions (vyasana), seven kinds of fear (bhaya), twenty-five 
kinds of contaminations (maladosa), and five kinds of transgressions 
(aticara); he is endowed with twelve contemplations (bhavana) that 
strengthen worldly-detachment (vairadgya), and (one) incessant 
devotion (bhakti). (verse-8) 


Absence of right-faith only extends worldly-existence 


For the soul endowed with the right-faith (samyagdargana) the giving- 
of-gift (dana), worship (puja), celibacy (Sila), fasting (upavasa) and 
many kinds of activities (like vows) aimed at the destruction of the 
karmas result in the bliss appertaining to liberation (moksa); in the 
absence of right-faith, the same result only in the extension of worldly- 
existence (samsara). (verse-10) 


The right-believer is set on the path to liberation 


The one who, according to own-strength, worships Lord Jina and gives 
gift (dana) to the ascetics is the right-believer (samyagdrsti) engaged in 
the dharma of the householder (sravaka) and is set on the path to 
liberation (moksa). (verse-13) 


The men without right-faith lack discrimination 


The one who does not know what is worth doing and not worth doing, 
beneficial and harmful, merit (punya) and demerit (papa), reality 
(tattva) and non-reality (atattva), and dharma and evil (adharma), 
certainly is devoid of the right-faith (samyakiva). The one who does not 
know what is worthy (yogya) and unworthy (ayogya), permanent (nitya) 
and transient (anitya), worth-discarding (heya) and worth-accepting 
(upddeya), truth (satya) and untruth (asatya), and potential (bhavya — 
capable of attaining liberation) and non-potential (abhavya — incapable 
of attaining liberation) is devoid of the right-faith (samyaktva). 
(verses-40-41) 


The nature of the man rid of the right-faith 


The one who is wrathful, carries intense passions (kasaya), is vicious, is 
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wicked, listens to false scriptures, is foul-mouthed, is filled with false 
pride, and commits contravention of the soul-dharma or else acts 
against the directives of the Deity-Scripture-Preceptor, such a man is 
rid of the right-faith (samyagdargana). The one who is mean-spirited, 
cruel, enraged, belittling backbiter, haughty, and jealous; further, who 
engages in singing and playing music, is a suppliant, causes strife, and 
subjects others to calumny — such a man is rid of the right-faith 
(samyagdarsgana). (verses-43-44) 


The preeminence of right-faith among the Three-Jewels 


As arule, right-knowledge (samyagjnana) and right-conduct 
(samyakcaritra) do not exist without right-faith (samyagdarsana); 
therefore, the quality of right-faith (samyagdarsana) gets preeminence 
among the Three-Jewels (ratnatraya), this has been promulgated by 
Lord Jina. (verse-46) 


Only the right-believer knows truly the dharma, etc. 


Can the true nature of the deity (apta or deva), the preceptor (guru), 
the dharma (dharma), the virtues (guna), the conduct (caritra), the 
observances in regard to austerities (tapdacara) and the Word of Lord 
Jina or the Scripture (jinavani or Ggama) be seen and known without 
being a right-believer (samyagdrsti)? (No, it is not possible.) (verse-49) 


The thought-activity arising from subsidence causes 
stoppage and destruction of the karmas 


The disposition or thought-activity (bhava) arising from the subsidence 
(upasama) causes the destruction (ksaya) of the earlier-bound karmas, 
does not allow entry to the fresh karmas — samvara — and, as a result, 
provides the soul preeminence in this world and hereafter. (verse-52) 


During this fifth-era, there is scarcity of those having the 
right-faith 


In the Bharata region (ksetra), during the present fifth-era (paricama- 
kala) of descending-half-cycle (avasarpini), there is an abundance of 
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those [souls (jzva)] having the wrong-belief (mithydtva) —i.e., of the 
wrong-believers (mithyddrsti) — but there is a scarcity of those, both 
among the householders (sdgara, grhastha) and the (homeless) ascetics 
(anagara, muni), having the right-faith (samyakiva) — i.e., of the right- 
believers (samyagdrsti). (verse-55) 


During this fifth-era, virtuous-meditation without negligence 
does happen 


In the Bharata region (ksetra), during the present descending-half-cycle 
(avasarpini), virtuous-meditatation (dharmya-dhydna) that is rid of 
negligence (pramada) does happen, this has been proclaimed by Lord 
Jina; the one who does not accept this fact is certainly a wrong-believer 
(mithyadrsti). (verse-56) 


Right-faith causes a laudable state-of-existence 


As arule, the attribute of right-faith (samyakiva) causes a laudable 
state-of-existence — sugati — and wrong-belief (mithydtva) a wretched 
state-of-existence — durgati. Know this; there is no need to elaborate 
further. Do what pleases you. (verse-62) 


Right-faith, knowledge, detachment, etc., are great medicines 


The snake, howsoever poisonous, in form of greed, including for the 
land, the woman and the gold, can be subjugated by the medicine or 
the mantra in form of the right-faith (samyaktva), the knowledge 
(nana), and the detachment (vairagya); this has been proclaimed by 
Lord Jina. (verse-75) 


No destruction of the karmas without right-faith 


The ascetic who is devoid of the right-faith (samyakiva) and is ignorant 
of the Supreme or the Pure-soul (paramatma), does not attain the 
destruction of the karmas. Such a soul fails to mend its present as well 
as the future (state-of-existence). What does he do after adopting (just) 
the external insignia (Jinga, the nude form of the ascetic)? (verse-83) 
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No accomplishment of the right-faith without accomplishing 
the own-soul-substance 


As arule, without accomplishing the own soul substance, the right- 
faith (samyaktva) cannot be accomplished. As a rule, without 
accomplishing the right-faith (samyaktva), the liberation (nirvana) 
cannot be attained. (verse-86) 


During the present fifth-era, the study (of the Scripture) 
is meditation 


Study (of the Scripture), indeed, is meditation (dhyana); it results in 
the subjugation of the five-senses (pancendriya) as well as of the 
passions (kasaya). Therefore, in the (present) fifth era (of the 
descending half-cycle — avasarpini) the essence of the Doctrine — the 
Scripture — should constantly be studied. (verse-90) 


Without right-faith, even knowledge and austerity are 
the seeds of worldly-existence 


Of what use are the knowledge (jiana) of all the objects of the reality 
(tattva) and the observation of many kinds of austerities (tapa)? Know 
that without purity of the right-faith (samyaktva), the knowledge and 
the austerities are but the seeds of worldly-existence. (verse-120) 


Without right-faith, even vows, etc., are the causes of 
worldly-existence 


The vows (vrata), the virtues (guna), the supplementary-vows (Sila), 
the conquest of (twenty-two) afflictions (parisaha-jaya), the conduct 
(caritra), the austerities (tapa), the six essential duties (sat-avasyaka), 
the meditation (dhyana) and the study (adhyayana) — know that all 
these without the right-faith (samyaktva) are but the seeds of worldly- 
existence (samsadra). (verse-121) 


The right-believer enjoys sensual-pleasures with a sense of 
detachment 


The man who is a right-believer (samyagdrsti) and knowledgeable 
(Gani) enjoys the sensual-pleasures with a sense of detachment; it is 
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akin to not discontinuing the intake of medicine (by the patient) for the 
sake of curing the disease. (verse-135) 


The torchbearers of the path to liberation know the soul by 
its substance, qualities and modes 


He only knows the own soul (atma) who knows the distinction between 
the soul that is the Real Self (suasamaya) and the soul that is the 
impure-self (parasamaya), and knows the soul with regard to its 
substance (dravya), qualities (guna), and modes (parydya); he is the 
torchbearer of the path to liberation (moksa-marga). (verse-139) 


The naked insignia, too, is essential in the path to liberation 


The supreme-ascetic (yogi, muniraja) who adorns the naked-insignia 
Ginalinga, digambaratva), who is endowed with detachment (vairagya) 
and right-faith (samyakiva), who is knowledgeable (j7idni), and who has 
the disposition of supreme equanimity (upeksa) — is the torchbearer of 
the path to liberation (moksa-marga). (verse-144) 


The ascetic remains ever engaged in the practice and 
observance of right-faith 


The right-fath (samyakiva) which causes the destruction of the 
(re)birth, the old-age, the death, the evil and poisonous snake in the 
form of misery, and bestows the bliss appertaining to liberation 
(moksa), the ascetic (sadhu) only contemplates on it, hears about it and 
practices it. (verse-146) 


Only the right-faith is worshipped by the whole world 


O worthy soul! Why to go on and on? Know that the worship of the 
Supreme Lord (paramatma) [or else, the Pure-soul] by the lords of the 
devas — Devendra, Nagendra and Narendra — besides by the lords of the 
apostles (chief-disciples, ganadhara) is to be attributed primarily to His 
quality of right-faith (samyaktva). (verse-147) 


Due to the faulty-nature of the descending-half-cycle, 
the right-faith gets smeared again and again 


Due to the faulty-nature of the present [the fifth-era (pancama-kdla)]| 
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descending-half-cycle (avasarpini) and due to the strong leanings 
toward the wrong-belief (mithydatva), the subsidential belief 
(aupasamika samyaktva) of the souls gets destroyed and the passions 
(kasaya) re-emerge. (verse-148) 


Conventionally, the study of the Scripture leads to liberation 


Through knowledge (jana) is accomplished meditation (dhyana), 
through meditation (dhyana) is accomplished the destruction (nirjara) 
of all the karmas, and the fruit of the destruction of the karmas is 
liberation (moksa). Therefore, the practice of the study (of the 
Scripture) — jnranabhyasa — is recommended. (verse-150) 


Right-faith leads to happiness 


For sure, as this soul acquires the right-faith (samyagdargana) soon it 
attains happiness; for sure, as this soul does not acquire the right-faith 
(samyagdarsana) soon it attains misery. (verse-153) 


Right-faith is the cause of the destruction of the karmas 


As the sun destroys the pitch-darkness, the wind destroys the cloud, 
the fire destroys the expansive forest, and the thunderbolt (mythical 
weapon of Indra) destroys the mountain, similarly the right-faith 
(samyagdarsana) destroys the karmas. (verse-159) 


Right-faith is like the lamp that illumines the three worlds 


The one (worthy ascetic) who, having got rid of the darkness of the 
wrong-belief (mithydtva), lights in his heart the assemblage of lamps in 
form of the jewel that is the right-faith (samyaktva), is able to see the 
true nature of the three-worlds; this has been proclaimed by the 
‘Jinendra-deva’. (verse-160) 


Constant study of the Scripture leads to the bliss appertaining 
to liberation 


Constant study of the essence of the Doctrine (of Lord Jina) — 
pravacansara or jinagama or sruta — is the cause of the meditation 
(dhyana) on the Supreme-soul (paramatma); the meditation on the 


XXIV 


Preface 


Supreme-soul is the cause of the destruction of the karmas and the 
destruction of the karmas, for sure, leads to the bliss appertaining to 
liberation (moksa). (verse-161) 


Right-faith is the bestower of excellent happiness 


Know that as the lucky man who has access to the cow-of-plenty 
(kamadhenu), the miraculous wish-fulfilling-tree (kalpataru), the 
magical-gem (cintamani) or the elixir-of-life (rasayana) gets to enjoy 
excellent worldly happiness, in the same way, the possessor of the 
right-faith (samyagdarsana) gets to enjoy the best of happiness. 
(verse-164) 


EK 


A Submission 


It is imperative that due to the lack of my understanding and also to my 
inadvertence, but certainly not due to my intention and wrong-belief 
(mithyatva), learned scholars would be able to find in this text errors and 
omissions in respect of typos, grammar and expression; I shall remain 
ever apologetic for such imperfections and seek from them forbearance 
and forgiveness. 


Traditionally, the following verse is found at the end of most editions of 
the great Scripture Acadrya Umasvami’s Tattuarthasiitra: 


WANA SatTaraarahsaeae 
mea wy afte at a faqata vreau 
(roaeaga’ & a wR Wafer afta) 


I seek forgiveness from all noble souls for any errors due to missing 
letters, accents, words, vowels, consonants, compounds, and phonetic 
requisites in this text. The Scripture is like an ocean; who can swim 
across it? 


As any number divided by infinity gives a result that approaches naught, 
my partial, indirect, dependent and graded knowledge comes to naught 
when viewed in reference to the infinite, direct, self-generated, and 
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simultaneous (without gradation) knowledge appertaining to the 
omniscience (kevalajnana). Still, it is due to my devotion to the Scripture 
(agama, jinavani) and my hope that the outcome will help in propagation 
of the true Doctrine, so scarce in modern-day literature, that I have 
embarked on this project. The Doctrine expounded here, excerpted from 
the most profound texts by the Ancient-Preceptors (puirvacarya), is worth 
assimilation by all for self-development and self-realization. 


Acarya Visuddhasagara 


A digambara ascetic (nirgrantha muni) since the last thirty-two? years, 
Acarya Viguddhasagara (born 18 December, 1971) performs four major 
activities: 1) to dwell in own-soul through the fire of concentration 
(ekagrata, dhyana), 2) to study the Scripture (jinavani, agama), 3) to 
deliver discourses (pravacana) on the nature of the Reality (tattva, 
vastutva, vastu-svabhava), and 4) to compose sacred texts, in prose and 
verse, strictly in accordance with the Jaina Doctrine expounded in the 
Scripture, for the benefit of the inquisitive readers who by themselves 
find it difficult to comprehend the complexities of the nature of the 
Reality. 

Acarya Viguddhasagara meditates on the pure, effulgent soul through the 
medium of his soul imbued with the ‘Three-Jewels’ (ratnatraya). The 
‘Three-Jewels’, both discrete (bheda) and indiscrete (abheda), constitute 
the path to liberation (moksa-marga). He reckons that no substance other 
than the soul is potent enough to either assist or obstruct the functioning 
of the soul. By thus renouncing attachment (raga) and aversion (dvesa), 
he has built a shield around his soul to protect it from extraneous 
influence. Conventionally, concentration is to establish the soul in the 


1. Omniscience or perfect-knowledge (kevalajnana) is attained on destruction of 
delusion (moha), and on destruction of knowledge-covering (jiGndvarana), 
perception-covering (dargandvarana) and obstructive (antaraya) karmas. (see, 
sutra 10 : 1; Acarya Umdasvami’s Tattvarthasiitra.) 


2. Digambara Jina-ordination (jinadiksa) — 21 November, 1991. 
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‘Three-Jewels’ (ratnatraya), or the three limbs (anga) of the soul. From 
the real point-of-view, however, the soul is one whole (angi), comprising 
indiscrete ‘Three-Jewels’ — abheda ratnatraya. Concentration is the 
means to savour the nectar present in own-soul. 


The study of the Scripture bears the fruit of meditation through the 

subjugation of the senses (indriya) and the passions (kasaya). As a rule, 

the study of the Scripture destroys the heap of delusion (moha). This 
explains his deep inclination toward the study of the Scripture. 

Acarya Visuddhasagara, through his discourses (pravacana), provides an 

opportunity to hundreds of thousands of souls (iva) to know the nature of 

the Reality, as expounded in the Scripture. His discourses are beneficial 

(hitakari), pleasing (madhura) and unambiguous (nirmala). He has 

mastered the science-of-thought (nyaya), and his grip on the complex 

concepts of the Jaina epistemology, including anekantavada and 
syadvada, is amazing. He is able to shatter the absolutist (ekanta) views — 
called durnaya or faulty points-of-view — of the wrong-believers 

(mithyadrsti) with the sharp sword of ‘syadvdda’. 

His discourses are rid of these eight faults associated with the absolutist 

(ekanta) views -durnaya:1 

1. Wet - samkara — To assume that one substance can become the 
other substance. “The soul is the body.’ 

2. wafaaxt — vyatikara — To transmute the specific quality of one 
substance to the other substance. ‘I’ve heard it with my own eyes.’ 

3. fate - virodha — To accept the quality in a substance that is 
opposite to its nature. ‘The matter (puwdgala) has consciousness 
(cetanda).’ 

4, aafsenot — vaiyadhikarana — To assume that opposing attributes 
can persist in a substance at one and the same time. ‘The water in 
the lake is hot and cold.’ 

5. 3ttaeat - anavastha — To make a never-ending assumption. 
‘Everything must have a creator; God is the creator of the world.’ 
Then, who is the creator of God? This goes on ad infinitum. 


1. See, Acaérya Devasena’s Alapapaddhati, verse 8, siitra 127, p. 158-159. 
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6. 1a — samsaya — To have doubt over the nature of the object. ‘It 
may not be true that virtuous karmas lead to birth in heaven.’ Or, 
‘Is it silver or nacre?’ 

7. 3tafaart - apratipatti — To be ignorant about the nature-of-the- 
object (vastu-svabhava). ‘The space (akasa) assists in the motion of 
the soul and the matter.’ 

8. 3taTat — abhdva — To assume something that does not exist. “The 
horns of the hare.’ 


Further, his discourses are rid of the three faults of the mark (laksana) 
that is employed to define the object (laksya):1 


1. semfta — avyapti — non-pervasiveness — The mark (laksana) is not 
universally found in the object (laksya). ‘Cows are white (laksana).’ 

2. sttrenftt — ativyapti — over-pervasiveness — The mark (laksana) is 
also found outside the object (laksya). ‘Milk-producing (laksana) 
animals are cows.’ 


3. 3rastfa - asambhavi — impossible - The mark (laksana) cannot be 
found in the object (laksya). ‘Winged (laksana) animals are cows.’ 


An ardent propagator of the Jaina Doctrine, Acadrya Visuddhasagara is 
ever-ready to whole-heartedly gift every potential (bhavya) right-believer 
(samyagdrsti), the ascetic (mahaurati, muni) as well as the householder 
with or without the minor-vows (anuvrati and Sravaka), the ‘nectar’ out 
of all the four constituents (anuyoga) — prathamanuyoga (the study of the 
stories of epochal personages), karunanuyoga (the study of the universe 
and beyond, the time-cycle, and the stages of soul-existence), 
carananuyoga (the foundation for origination, growth and protection of 
conduct for the householder and the ascetic), and dravyanuyoga (the 
study of the objects of the Reality) — of the Holy Scripture. It rests entirely 
on our own interest, intellect, effort, and subsidence-cum-destruction 
(ksayopagsama) of the knowledge-obscuring (j7iaGnavaraniya) karmas to 
draw the ‘nectar’ out of this free-flowing knowledge-river. 


1. See, Acdrya Abhinavadharmabhisanayati’s Nydyadipikd, p. 143. 
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An epitome of laudable conduct (caritra), Acarya Visuddhasagara has 
renounced, for life, the intake of salt, sugar, curd and edible-oil. Know 
that the digambara ascetic (muni, §ramana) accepts food (4hara) that is 
pure, simple and free from faults only once in 24-hours. And that too he 
accepts only in order to maintain the steadiness of his body which he 
reckons as instrumental to the performance of austerities (tapa), self- 
restraint (samyama) and meditation (dhyana). 

Acarya Viguddhasagara maintains that the mark (laksana) or the 
‘dharma’ of the true ascetic (muni, sramana) is the disposition (bhava) 
of equanimity (samya). Since the words of the true ascetic are incontro- 
vertible, it follows that, for him, enemy (Satru) and kinsfolk (bandhu- 
varga), happiness (sukha) and misery (duhkha), praise (pragamsda) and 
censure (nind@), iron (loha) and gold (svarna), and life (prana-dharana) 
and death (prdna-tydga) are alike.1 


Acarya Viguddhasagara has showered me with his divine blessings in this 
project. His divine blessings have had wondrous effect in making both, 
the process and the end-result, most gratifying. 


aa eae 


I make worshipful obeisance not only to Acdrya Visuddhasagara but to 
each of the 8,99,99,997 supreme-ascetics (bhdvalingi-muni), from the 
sixth (pramatta-samyata) to the fourteenth (ayogakevali) stage-of- 
spiritual-development (gunasthana), present in the human-world 
(manusya-loka) comprising the two-and-a-half continents, starting from 
Jambudvipa and up to the mountain range of Manusottara in the centre 
of Puskaradvipa.? 


October, 2023 - Vijay K. Jain 
Dehradun, Bharat 


ok oR 


1. See, Acdérya Kundakunda’s Pravacanasara, verse 3-41, p. 300-301. 
2. See, Acdrya Nemicandra’s Gommatasdra Jivakanda, Part-2, p. 869-870. 
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Acarya Kundakunda’s 
Rayanasara 
— The Quintessential Jewel 


sara awa fara 
LUT ATT 


Acarya Amrtacandra’s Purusarthasiddhyupaya: 
aerureritandt ware saat fe 
dayne Maa: FAS sx 


aM Heat AY aad UE pret A sca eu Mt Were 
ak Warn A oRU-ar wa, dy sik VaR & GAR 
ae VaR fed eta ZI 


Surely right-faith (samyagdarsana) and right- 
knowledge (samyagjnana) arise in the soul 
simultaneously, still there exists sound relationship of 
the cause (karana) and the effect (karya) between the 
two, as between the lamp and the light. 


2 


3% 


Acarya Kundakunda’s 
Rayanasara 
The Quintessential Jewel 


ara awa fara 
LOT aT 


— 
UH agar ura Faro faqegur | 
area Taurant araMurane aetoT ei 


same - (am) waren Lagat] aim [ft] 
for-cetat cet [ fraser] (Aa-aeaa-ara al) Fyfe & ae 
[ urfaRur ] aca Sth [ ATAU | STIR (Feta) A STIR 
(sau, Of strat ary) [ wetter] waged [ Taoran ] wan 
AIT TAR (TA) Hl [ areorhs ] HET 


INVOCATION 


Making obeisance to the Supreme-soul (Paramdatma) of (Lord) 
Vardhamana - the ‘Jina’ (the Tirthankara) — with the three-fold 
purity (of the mind, the speech and the body), I shall articulate 
the Rayanasara (The Quintessential Jewel) that expounds 
the dharma for the householder (sagara, grhastha) and the 
(homeless) ascetic (anagara, gramana, muni, sadhu). 
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Rayanasara Taurean 


EXPLANATORY NOTE 


The Supreme-soul (the Tirthankara, Arhanta, Apta, 
Paramatma) 


The genuine (trustworthy) Supreme-soul (the Tirthankara, Arhanta, 
Apta, Paramdtmd) is free from the eighteen imperfections (dosa). 


Acarya Kundakunda’s Niyamasara: 
Bede trata TN Atet Frat SAT Gat Frsez_ | 
ad Ge vet ws fattea forer SopesT 1 1 


qe, TOM (FM), Ta, WI (Hl), W, Ae, fan, WAI (germ), 
UW, 9, Be (THAT), Gs, He, cla, fac, faa, WH oR SET 
(fame) - 4 sore ay Zz 


The eighteen imperfections (dosa) are: hunger (kswdha), thirst 
(trsa), fear (bhaya), displeasure (rosa, krodha, arati), attachment 
(raga), delusion (moha), anxiety (cinta), old-age (zara), sickness 
(roga), death (mrtyuw), perspiration (sveda), regret (kheda), pride 
(mada), liking (rati), astonishment (vismaya), sleep (nidra), 
rebirth (anma), and despondency or grief (visada, soka, 
udvega). 


All mundane souls in the three worlds suffer due to these eighteen 
imperfections. The Omniscient Lord who has destroyed, from its very 
root, all delusion (moha) and attachment (raga) is absolutely free from 
these imperfections. 

On destruction of the inimical (ghati) karmas, these eleven 
imperfections must vanish: fear (bhaya), displeasure (rosa, krodha, 
arati), attachment (raga), delusion (moha), anxiety (cinta), regret 
(kheda), pride (mada), liking (rati), astonishment (vismaya), sleep 
(nidra), and despondency or grief (visdda, goka, udvega). 

With total absence of the deluding (mohaniya) karmas and in presence 
of the ocean of pleasant-feeling (sadtavedaniya) karmas, the 
insignificant unpleasant-feeling (asdtavedaniya) karmas are unable 
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Verse - 1 


to cause imperfections of hunger (ksudhd) and thirst (trsa). The Lord 
does not take morsels-of-food (kavalahara). The most auspicious 
atomic particles of the matter (pudgala), fit to turn into the physical- 
body —nokarma — help incessantly in maintaining the body. 

The supremely auspicious body — paramaudarika sarira — of the Lord 
does not have the imperfections of old-age (jara), sickness (roga) and 
perspiration (sveda). Without the dispositions (bhava), auspicious and 
inauspicious that cause the soul to wander in worldly existence, the 
Lord is free from rebirth (janma). And since there is no rebirth 
(Ganma), the final separation of the body from the soul is not termed 
death; the Lord is, thus, free from death (marana). [see also, Vijay K. 
Jain (2016), Acérya Samantabhadra’s Ratnakarandaka-sravakacara, 
verse 6, p.21.] 


foreteetretest Hacwonongararayasyet | 
Gl aT seas aerate Ul aqUTT iio 


HW (qalet) wae (at stare) atel  xfea f am Hac ante 
TH Aya A AH zt, Ge WAI Heed @1 saa wi fata @ ae 
TA wet ZI 


The one who is rid of (above mentioned) all (eighteen) 
imperfections in totality and is endowed with the supreme 
grandeur of omniscience (kevalajndana), etc., is called the 
Supreme-soul (Paramatma). The one who is not such qualified is 
not the Supreme-Soul (Paramatmda). 


The Arhanta or the Sect-founder (Apta) or the Supreme-soul 
(Paramatmda) is free from all eighteen imperfections. He is rid of the 
four inimical (ghati) karmas — deluding (mohaniya), knowledge- 
obscuring (jfianavaraniya), perception-obscuring (darsganavaraniya), 
and obstructive (antaradya). On destruction of these karmas manifest 
the following four infinitudes (ananta catustaya): 


1. anantasukha — infinite bliss; 
2. anantajfiana — infinite knowledge; 
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Rayanasara THOT aTT 


3. anantadarsana — infinite perception; and 
4. anantavirya — infinite energy. 


Acarya Samantabhadra’s Ratnakarandaka-sravakacara: 


BAAS TASATATAT 
wade Parr Are Oretat Fa UI 


fas & sia al cteefea-diee, ada, sik STH aT tare (2a 
a saea weal ST AA A ae STH HT OAT Ufaan) SMT 
aledt Rife seq yar & src set a wad 21 


As arule, the Sect-founder (Apia) or deity must be free from 
imperfections, all-knowing or Omniscient, and his teachings 
should become the basis of the (holy) Scripture; without these 
attributes the trustworthiness of the sect-founder cannot be 
established. 


Acarya Kundakunda’s Pravacanasara: 


URAMEMfeHaN Buidarathtan sisaasir 
wel arfefeait at urret arena at ufturafe 1g-2e 


ae aay WTa area adie - sea aM WO - She Ba a 
ak R & VaRH (SRA) Ae aA a srHam ted sa Ya, 
Hi eal eames coma 31 bar @ war? aden ae fa f aR 
aida be fread said sa de ufca wa afed a da ah 
arate Aas aA ae age ee ated aml Ufca Hal p 
at ea a onittaa gam fer har 2? wala ved @ spe aa 
from sald sina & a SA SB stat afed Z1 fee Ha z? 
SA @ AAR-Sy Gare free sald ae era ae 
UM 8 Saxe, sates 21 a wae dedta ad a ae a 
fear sth aa Sl ord et Ta ZI 
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Verse - 1 


On destruction of the four inimical (ghdti) karmas, the self- 
dependent soul — ‘suayambhii’ — attains infinite knowledge (that 
illumines the self as well as all other objects) and indestructible 
happiness, both beyond the five senses (as such, termed 
atindriya). On destruction of the obstructive (antardya) karma, 
it is endowed with infinite strength. Thus, as the four inimical 
(ghati) karmas are destroyed, the soul attains supreme lustre 
(teja) that is its own-nature (svabhava). 


On destruction of the four inimical (ghati) karmas, the soul no longer 
depends on the five senses; it becomes atindriya. It then is 
characterized by infinite knowledge — kevalajnana (on destruction of 
the jAanavaraniya karma), infinite perception — kevaladargana (on 
destruction of the dargandvaraniya karma), infinite faith or belief in 
the essential principles of Reality — ksayika-samyaktva (on destruction 
of the mohaniya karma), and infinite power - anantavirya (on 
destruction of the antaraya karma). The own-nature (svabhava) of the 
soul is knowledge-bliss Gnaandnanda), manifested on attainment of its 
pure state of perfection, rid of all external influence. Just as the 
brightness of the sun gets diffused on emergence of the clouds but 
regains intensity as the clouds fade away, similarly, on destruction of 
the inimical (ghatz) karmas, the soul regains its own-nature of infinite 
knowledge-bliss Gnanananda). 
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verge wt ara fre - 


The external mark of the right-believer — 
figdig sft wee + frat | 
Geskaanas f ales wt | atest uri 


sraagy - [at] ot [ Get] yeora 4 [ fsette ] fea & ar 
[ fort] ame 7, [ Toretfe ] THER H gm [ fasta ] fac 
fa me sik [ Gen shanna ] yatarat at afte er So ra 
[a] set (ae) at | wefga ] Sat ar cat (areas) [ ates J 
ater ¢ (wea 2), Le] fea a (ae) [atest eerste a 


The one who veritably utters only the original Words of Lord 
Jina, as expounded by His apostles (chief-disciples, ganadhara) 
and obtained subsequently through the sequential convention 
of the ancient-preceptors (purvdcarya) is certainly the right- 
believer (samyagdrsti). 


EXPLANATORY NOTE 


Unshakeable devotion to the Words of Lord Jina 
The right-believer (samyagdrsti) has absolute devotion to the Words of 
Lord Jina. He utters the following verse in his daily prayer: 
a paces sant wird wat 
wos aR Eeurormetate Fare ue ( aqaaute: ) 
aera sn afd ak wea & a wa aa wa S af 
Gat, UA Aaa ST Teas a A af a aw een, We Barat 
TAR AUT El 


Verse -2 


I adore, with devotion and by bowing down my head, the great 
ocean in form of the scriptural-knowledge (Srutajnana) that has 
been promulgated by Lord Jina (the Arhanta) and composed 
veritably (in form of the Scripture) by the Supreme Apostles 
(ganadhara deva). 


The right-believer (samyagdrsti) knows that only the true Scripture 
(agama) is able to expound the nature of the substances — tattvartha — 
and that it (the Scripture) contains the Words emanating from the 
mouth of Lord Jina. 


Acarya Kundakunda’s Niyamasara: 

wea WeMeat yore ae | 

ammafate uated aor ¢ afer cata aera ici 

SA WAT (ST) Fa A Pan an Ga, ot fH yar - art 


ar dd - dy a ved tg oR ast, BM ‘orm’ sa ta? aR 
3a (SMTA) H a He SU Sl aes (a9) BAT 


Words emanating from the mouth of the Supreme-soul or Lord 
Jina (Apta, Paramatm4a), free from the fault of inconsistency — 
contradiction between an earlier and a subsequent statement — 
and pure, constitute the Scripture (agama). The Scripture 
expounds the nature of the substances — tattvartha. 
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faearets cet ara fare - 


The external mark of the wrong-believer — 


AfeAeUTUTaAcT F Mes alects Frupfeg | 
at at as as w ae Roemer ii 


sraare - [at] sit (sita) [ Rrorfeg ] farce & art afer ra 
al [ Afe-qe-wner-aet | faa SIN Fa H set G [ Wes J 
Tas (ROTER) [ ders ] Sera [Bt g] ae AL ales J 
faearsfs [ete] ea 2; (seat Hem) [ foetal] 
far-ant A Gera sia Gr HA [ Ur Vis ] Aet eta 2 


The one who makes whimsical statements about the nature of 
the Reality expounded by Lord Jina on the strength of his own 
sensory (mati) and scriptural (sruta) knowledge is the wrong- 
believer (mithyadrsti); the one treading the path to liberation as 
shown by Lord Jina does not make such statements. 


EXPLANATORY NOTE 


Sensory knowledge and scriptural knowledge can be 
erroneous 


The sensory knowledge and scriptural knowledge can be erroneous 
when these co-exist in the soul with wrong belief (mithyadargana). 


Acarya Umasvami’s Tattvarthasitra: 


afatsaraerat ferrekarsy 1g-3Il 
afd, qa ak safe - a de am fava ot ca Zi 
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These three kinds of knowledge — sensory (mati), scriptural 
(Sruta), and clairvoyance (avadhi) — are erroneous also. 


ASMA TAT SUA SATA IL-3 


at sar Soar GT Te a | aR fas ak sifaaan 
Tat a Aeeq aM (ames fads) 4 SA A UM a AN Gt Alla 
fasarefte ar am fant aatq fae a ea zi 


Owing to lack of discernment between the real (sat — that exists) 
and the unreal (asat — that does not exist), wrong knowledge is 
whimsical as that of the lunatic. 


Without proper discernment, knowledge becomes erroneous. 
Sometimes, owing to the operation of wrong belief (mithyadarsana), 
when colour, form, etc., are present, these are apprehended as not 
present; when not present, these are apprehended as present. Also, at 
certain times, what exists is apprehended as existing, and what does 
not exist is apprehended as non-existing. For instance, the person 
whose mind is deranged due to disturbed bile indiscriminately 
considers the mother as the wife and the wife as the mother. At certain 
times, he may also consider, according to his whims, the mother as the 
mother and the wife as the wife. Even the latter is not true knowledge 
as it is only accidental and not based on discrimination. Similarly, 
error arises in case of sensory knowledge, etc., while ascertaining 
shape, colour, etc., of objects. It is as follows. Owing to the operation of 
wrong belief (mithyadarsgana) three kinds of error arise: error of cause 
— karanaviparyasa, error of difference or non-difference — 
bhedabheda-viparyasa, and error of nature — svartuipaviparyasa, while 
apprehending colour, etc. 
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Wad Ua Tat at ae - 
Right-faith is the quintessence of all jewels — 


WATT Areraereraeare aos 
ad wiftrag firsa-qagn-wea-avag ivi 


arama - [| ward-waurant] wera wa wii aI a 2 aR 
[ WreRanereranery ] ta Sat Her gat Hr yer 2, [ ste afore J 
ta wel wa @1 [a] ae (aera) [ foresa-qaen-aed ] 
frag ak aaa BS [ atta ] tt Set ore [ afore J aT 
ae | 


It has been said that right-faith (samyaktva) is the quintessence 
of all jewels; it is the root of the grand tree that is liberation 
(moksa). This right-faith (samyaktva) should be known as 
comprising two kinds, real (nigcaya) and empirical (vyavahara). 


EXPLANATORY NOTE 


The grandeur of right-faith (samyaktva) 


The Scripture gives utmost importance to the acquisition of right- 
faith (samyaktva) for the worthy soul treading the path to liberation. 


Acarya Samantabhadra’s Ratnakarandaka-sravakacara: 


ae arrahtaranraraqaest | 
aot quent aaterant Weead 1321 


aera fa So dF aM sik aha St sten sea a seped 
Hl Wa Sal S SA SR S Weragia al erat w fava A pole 
aya Gafen Hed ZI 
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There is reason why right-faith is entitled to preeminence over 
knowledge and conduct; for the same reason it is called the 
helmsman that steers the ship sailing in the path to liberation. 


fama asyfakataghgacitcar: | 
qT aaata Gaara dra ata 1320 


ast h aaa WH qa (mh Awa) Hl We, Gara H A SA KR AM 
a aha at sata, feta, gis a wa at seule set ett ZI 


Just as it is not possible to have a tree in the absence of a seed, 
there cannot be origination, steadiness, growth, and fruition of 
(right) knowledge and (right) conduct without having right-faith 
in the first place. 


7 aera fatacearea fiseratt 

KTasvaya Trearcaad ASATTATT UB 

wit & dat are 4 sik det ciel Fo ot aeresia & wa 
Pew, ak fee & WAM seam-ea au ale ae 21 


For the living beings there is nothing in the three worlds and 
the three times that brings about more propitiousness than 
right-faith; there is nothing that brings about more 
unpropitiousness than wrong-faith. 


Acarya Amrtacandra’s Purusarthasiddhyupaya: 
Tea ae Weed aU data ST: | 
FARA Ga AAT B31 


fra Geran al ard sik were al aro aed Zz, safes 
TEA Hl AI wares H te ca 2 
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Rayanasara THOT STE 


The Omniscient Lord has called right-knowledge (samyagjnana) 
as the effect and right-faith (samyagdarsana) as the cause. 
Therefore, it is appropriate to venerate and acquire right- 
knowledge after the acquisition of right-faith. 


Acarya Gunabhadra’s Atmanusasana: 
TAMIA UTI Tia UA: | 
Wrst Weve Aca CARAT gu 


eo h waa 4 fed Vi (84), aM, Aha ak a Sa Fe 
Cika) Ter & ani & VAM cat 21 Ue sel Bees (Tika) ale 
4 wearer & ated fal serait & WM Fesan, GA St ae ZI 


In the man without right-faith (samyagdarsana), these — 
calmness (Sama), knowledge (j7ana), conduct (caritra) and 
austerity (tapa) — do not have much value, like the heavy stone; 
in the man with right-faith, these become adorable (valuable), 
like the precious gem. 


The real (niscaya) and the empirical (vyavahara) points-of- 
view (naya) 


Acarya Kundakunda’s Samayasara: 


aaenvateete Univer ata Saot UTTT | 
UT fa Unot ur afta UT SaOT STOTT ast 1g--il 


art & aha, eH, an 4 da ea en aa a he WS 21 a aS 
qa 2, 3 aha Z, 7 ZI oe TS ae Ta 


Conduct (caritra), faith (dargana), and knowledge (j77ana) have 
been said to be the attributes of the knowing Self from the 
empirical (vyavahara) point-of-view (naya). From the real 
(nigcaya) point-of-view (naya), there is no knowledge, conduct or 
faith; there is just the disposition of the pure knower (jnayaka). 
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Verse - 5 


WAKA H AAT - 
The marks of right-faith — 


WAIAVAaa aT GATT UTeaTTT 
AFTOTAANT THVT Gt | TTSMTAT iil 


sraae - [ Caoraegt | Heras F Bs sila said weree LS J 
aed: | wa-aeur-ae-faafara ] (art) wal, (ait) SAT sik 
(Geta) vet @ vea ea 2 [ dar-ath-an_finfacor J 
Ta, IK sk ae S farsa Ble s1L ATTA | sr TH 
S afegel can [ Genera ] cae see Faas or ep ete 


The soul with the purity of right-faith (samyaktva) — the right- 
believer (samyagdrsti) — is free from the (seven kinds of) fear 
(bhaya), the (seven kinds of) addictions (vyasana), and the 
(twenty-five kinds of) contaminations (mala). It is detached 
from the world, the body and the pleasures of the senses. It is 
equipped with the eight limbs (of right-faith) and is endowed 
with devotion to the five Supreme-Beings. 


EXPLANATORY NOTE 


The seven kinds of fear (bhaya) 


Acarya Kundakunda’s Samayasara: 
wanigest sitar foreceer eifa forever aT 
Maas Bet AST g fered iW9e-3e-2VZIl 


were via fiz ea Z, sated 3 feta ca é; wife a aa 
a ved da @, safae 3 fea Si fae ad Zi 
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The right-believer (samyagdrsti) living-beings (jiva) are free- 
from-doubt (nihsanka) and, therefore, they are free-from-fear 
(nirbhaya). Since they are free from the seven kinds of fear, they 
certainly are free-from-doubt. 


The seven kinds of fear are: 1) fear relating to this life —-thalokabhaya, 
2) fear relating to the next life — paralokabhaya, 3) fear of being 
without protection — atranabhaya, 4) fear of losing what is possessed — 
aguptibhaya, 5) fear of pain — vedanabhaya, 6) fear of accident — 
akasmikabhaya, and 7) fear of death -maranabhaya. 


The seven kinds of addictions (vyasana) 


Acarya Vasunandi’s Sravakdacara: 
Wa asat We dar-anheg- aaa | 
SUS-TAUTHTS SS TSU UTSTPST 1811 


Teka; 4 ae Sia A HS SRI WH ZI 


These (seven) addictions — 1) gambling, 2) drinking alcohol, 3) 
eating flesh, 4) sexual intercourse with a harlot, 5) hunting, 6) 
stealing. and 7) sexual intercourse with wife of another — are the 
evils (papa) that cause the soul fall into the degraded states-of- 
existence. 


The twenty-five kinds of contamination (mala) 
Nineteen contaminations are enumerated in the following verse by 


Acarya Samantabhadra: 


Acarya Samantabhadra’s Ratnakarandaka-sravakdacara: 
STEM WTA TATA 
PUSH STS WaT M-Il 
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Verse - 5 


Ty - afar sera wed ae FH - area (ea), ar 
(Ia) SR NYE (TS) a die yea @ cea, re sini @ ated 
aX Bs aR H Tal S ved AEM He Were Hee Z 


To have belief, as per the Reality, in the sect-founder or deity 
(apta or deva), the scripture (agama or sastra), and the 
preceptor (tapobhrt or guru) is right faith. This right faith must 
be rid of three kinds of follies (miidhata), endowed with eight 
limbs (astanga) of right-faith, and free from eight kinds of pride 
(mada). 


The three kinds of follies (miidhata) that a householder with right 
faith must assiduously guard against are: 

1) folly relating to worldly customs (lokamiudhata), 

2) folly relating to deities (devamudhata), 

3) folly relating to preachers (gurumidhata). 


Right faith must be strengthened by these eight limbs (astanga): 
1) freedom from doubt (nihsankita), 
2) freedom from worldly desire (nihkanksita), 
3) freedom from revulsion (nirvictkitsa), 
4) freedom from superstitions (amidhadrsti), 
5) charitable forbearance and concealment of defects in others 
(upagthana), 
6) ensuring steadfastness of right faith and conduct so as not to 
swerve from the path to liberation (sthitikarana), 
7) propagation of the true path (prabhavand), 
8) joy and affection towards the right path and its followers 
(vatsalya). 
The absence of these eight limbs of right-faith are the eight 
contaminations. 
The person with right faith must be free from eight kinds of pride 
(mada): 
1) pride of knowledge (jfiana mada), 
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2) pride of veneration (pija mada), 

3) pride of lineage (kula mada), 

4) pride of caste (jati mada), 

5) pride of strength (bala mada), 

6) pride of accomplishments (rddhi mada), 
7) pride of austerities (tapa mada), 

8) pride of beauty (Sarira mada). 


Beside these nineteen imperfections — three kinds of follies (mudhata), 
absence of eight limbs (astanga), and eight kinds of pride (mada) - the 
person with right faith (samyagdarsana) must shed adoration of the 
following six denigrating-abodes (an@yatana) that vitiate faith (see, 
Pt. Asadhara’s Dharmamrta Anagara, verse 84, p. 174): 

1) wrong belief (mithyadarsana), 

2) wrong knowledge (mithyajnana), 

3) wrong conduct (mithydcaritra), 

4) possessor of wrong belief (mithyadrsti), 

5) possessor of wrong knowledge (mithyajnani), 

6) possessor of wrong conduct (mithyacaritri). 


The six andyatana have also been defined as 1) false preacher 
(kuguru), 2) false deity (kudeva), 3) false doctrine (kudharma), and 4- 
6) adoration of the above three. (see Acdrya Gunabhadra’s 
Atmanusdasanam, verse 10, p. 12) 


The eight limbs of right-faith have already been described in the above 


description. 


Devotion to the five Supreme-Beings 


Acarya Pijyapada’s Bhakti Samgraha: 
seteagraraarearar: Warareta: | 
weed Hee: ae Prater wafer cn ( st wseamerte are ) 
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Verse - 5 


sé, fas, ara, steaa aen ae ay, A (ara We) ATS 
@; a at A fav fain seta weed ae-aet at (Ga) ae 


The Arhanta (the embodied perfect souls), the Siddha (the 
liberated souls), the Acarya (the masters of ascetics), the 
Upadhyaya (the teachers of ascetics), and all the Sadhu (the 
ascetics) are embodiments of propitiousness. May they engender 
me the splendor of liberation (moksa, nirvana)! 


Ur siareaantt aSarat UTAaTSAT 
cater arretter werater attra: got 
( st usemerte air ) 


Tt Sal H YR A ot eu Wea ws at facil a sed qefta 
ae, W Gel wat S areca A en wel 


Those that are glowing magnificently by the rays emanating 
from the crest-jewels in the diadems of the Indras, may such 
Lotus-Feet of the five (parca) Supreme-Beings (paramesthi) keep 
me secure! 
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wares vita afer vet erate - 


The right-believer is not an extroverted soul - 


fragrant afeteraea-arast UToit | 
faor-qftt-aet quurg wWa-geral ets atest ei 


sraard - [oneit ] art [ afegt ] eerste [ fora-qageopet J 
Frsi-ggren Ff sre Yer @, [ afeccrrerer ] afecen at sacar 
a [afeet] wege da @, [fo-gir-ed] firs 2a, 
(fare, ufue-fea) A sik of a [ aon] ama @ (ate 
PU), AL Wager | gat S cea [Sts J aT eI 


The knowledgeable (dani) right-believer (samyagdrsti) is 
incessantly engaged in own pure-soul, remains disenchanted 
with the state appertaining to the extroverted-soul (bahiratma), 
puts his faith (and devotion) on Lord Jina, the (digambara, free 
from attachment-to-possessions) ascetic and the dharma, and is 
rid of miseries. 


EXPLANATORY NOTE 


Let go of the extroverted-soul (bahiratma) 
Acarya Pijyapada’s Samadhitantram: 


afera: urveta fare adefeg | 
saaraa UT TeAoragateeaad USI 


ad wiftrat FY afeuc, SRI Sik UAT Sa WHR dA VaR at 
ST 31 SI H SA A Mel A A STS S Ba aw Tees 
al ater at - ae at - sik afer a SM ae 


Verse - 6 


All living beings have three kinds of souls — the extroverted-soul 
(bahiratma), the introverted-soul (antaratmd), and the pure-soul 
(paramatma). Out of these, have recourse to the introverted-soul 
(antaratma) to attain the pure-soul (paramatmda), and let go of 
the extroverted-soul (bahiratmd). 


The glory of right-faith (samyagdarsana) 
Acarya Samantabhadra’s Ratnakarandaka-sravakdacara: 


aienifaadtetasnratefasratavaaa: | 
MeteHeT Herat AMatdeteH waa aeATaT: wae UI 


Fare F ular sla Sees, Vache, foen, Aca-wIsHH, 
ag-aitd, dis-sata, fas ak quae @ eal, seca 
ak (ai-sii-ara—aiet BT) eure A ulead, qt A ses ald Zi 


Persons whose souls are purified with right-faith 
(samyagdarsana) are endowed with vigour, lustre, learning, 
strength, glory and renown, growth and advancement, success, 
grandeur, high caste, and right human-effort [for the sake of 
righteousness (dharma), wealth (artha), enjoyment (kama), and 
liberation (moksa)]. They are the best of human beings. 
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wearefy vita ga erat G Waa era z - 


The right-believer is free from these imperfections -— 


FAYSAOTACU UASAAUT WAASAT | 
WR Usereteal Ur fat a atta afegt ion 


sage - [Ra] fora [ wa-yenoaent ] (sis) Fe, (dm) 
Fed, (S:) sara, [ Peatsara | (ss) Met safe ety, (ad) 
orm, [ way start ] (ara) 94, (ata) aafera - AL asererat J 
darcta (a) Lu fa] adt ad [a] 4 Latest] eer 
[ alfa edz 


Those free from the following forty-four imperfections (dosa) are 
the right-believers (samyagadrsti): 

1) eight kinds of pride (mada); 

2) three kinds of follies (mudhata); 

3) six kinds of denigrating-abodes (andayatana); 

4) eight kinds of imperfections like doubt (Sanka); 

5) seven kinds of addictions (vyasana); 

6) seven kinds of fear (bhaya); and 

7) five kinds of transgressions (aticara). 


EXPLANATORY NOTE 


Sr. Nos. 1 to 6 have been described under the Explanatory Note to 
verse 5 (see, pp. 15-18, ante). The five kinds of transgressions (aticara) 
are now described. 


The five kinds of transgressions (aticara) 
The five kinds of transgressions (aticadra) that vitiate partially the 
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Verse - 7 


right-faith (samyagdarsana) are: 

a) Doubt (saméaya or Sanka). It is vacillation in mind, due to the 
rise of the perception-obscuring (dargana-mohaniya) karma, 
about the true nature of a substance. Example: ‘Whether it is a 
rope or a snake?’ 
b) Worldly desire (kanksa). It is to engender wish for worldly 
happiness and enjoyment. Example: ‘My devotion to Lord Jina 
will bestow on me the happiness of the heavens.’ 
c) Revulsion (vicikitsa). It is to have a sense of revulsion for 
objects that seem to be impure and disagreeable. Example: “The 
body of the saint is filthy.’ 
d) Praise of other’s viewpoint (paradrsti pragamsd). It is to 
praise someone else’s absolutistic (ekantika) viewpoint. 
Example: “The doctrine that all world is transitory makes great 
sense.’ 
e) Adoration of the six denigrating-abodes (andyatana seva). It is 
to adore/worship the six denigrating-abodes (as mentioned on p. 
18, ante). Example: ‘To worship the so-called deity decorated 
with clothes, ornaments and weapons.’ 

(see, Pt. Agadhara’s Dharmamrta Anagara, p. 166-174.) 
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PTE Maen a Meat TOT - 

Seventy-seven attributes of the householder right-believer - 
SEMTUT-AAT- TI-AA-ATATNSAN- Aastra AT | 

Ue aaaka gaut-aaa—qoTT Poa ue 


arama - [ue ] a | aerate Wor ] wae WI [ Satara J 
ait (SerSB) stam H [ attra] we 7a e- 


[ Sea] SF (aT) VER S IM (ss FIM SIR INE 
SII GT Gh); 

(ae ga aot a vfea etn @-) [aeur] (aa) aa, 
[sa] (aid) 74, [Aer] (sede) Feet, [ age] 
(ara) stfra; 

(ae Sa aw sat e-) Law] (ane) ara se 
[at] ak [ ahasfare ] fafaeq afore 


These seventy-seven attributes (guna) have been said in regard 
to the right-believer (samyagdrsti) householder (srdavaka): 


He is endowed with these two attributes: eight primary 
vows and twelve secondary vows; 


He is free from the following (forty-four) imperfections 
(dosa): seven kinds of addictions (vyasana), seven kinds 
of fear (bhaya), twenty-five kinds of contaminations 
(maladosa), and five kinds of transgressions (aticara); 


He is endowed with twelve contemplations (bhavand) that 
strengthen worldly-detachment (vairadgya), and (one) 
incessant devotion (bhakti). 


Verse - 8 


EXPLANATORY NOTE 


Observance of the eight primary vows 


The right-believer (samyagdrsti) householder (srdvaka) observes the 
eight primary vows. 


Acarya Amrtacandra’s Purusarthasiddhyupdaya: 


Wal wie eile Useterech ae | 
fforeritartntareantt yatta 162 


fea FI BISA Hl SoSH HEA ae Yeu! Hl Wad veo wach 
IT Taw & Me ae, we, Fy a Ua SER Heil - FER 
(SR), FAR (SiR), Tas, TS sk the - HH wis OH 
afeal| 


Those who wish to renounce himsdad must, first of all, make effort 
to assiduously give up the consumption of wine, flesh, honey, 
and the five udumbara fruits — gilara (Amara), kathumara 
(anjira), pakara, bada, and pipala (all belonging to the fig class). 


Observance of the twelve secondary vows 


The right-believer (samyagdrsti) householder ($ravaka) observes the 
twelve secondary vows comprising five minor-vows (anuvrata) and 
seven supplementary vows - three ‘gunavrata’ and four ‘siksdvrata’. 


Acarya Umasvami’s Tattvarthasitra: 
fasaearaaakuesan fartadaq we-2u 


fem, saa, SM, Fa ak afte (stat vael @ yfa qacred 
Ufo) - Sf a wot a (gfsyda) fad eat a ad ZI 
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Desisting (virati) from injury (himsd), falsehood (anrta), stealing 
(steya), unchastity (abrahma) and attachment-to-possessions 
(parigraha) is the (fivefold) vow (vrata). 


feromaarefer tran arrentraresrasiet 
uftanraharontatrafasrradduasy e-2211 


ai fer ae feraa, ead dem sadieveaa (4 dA WAM), 
aaa, Westar, swam—aRar wart den safafeafasartrad (a 
an faeraa) afea at eta 2%, sata caer san ota sad, dH 
Tad sk aR feenad - 4 ane oat fea ea ZI 


The householder with minor-vows (anuvrata) is also equipped 
with these supplementary vows: withdrawing from activity with 
regard to the direction — digvirati, withdrawing from activity 
with regard to the country — degavirati, withdrawing from 
purposeless sin — anartha-dandavirati, periodic concentration — 
samayikavrata, fasting at regular intervals — prosadhopavasa- 
vrata, limiting consumable and non-consumable things — 
upabhogaparibhogapaimanavrata, and partaking of one’s food 
after feeding the ascetic — atithisamvibhagavrata. 


The first three are called ‘gunavrata’ and the remaining four are 
called ‘siksdurata’. 


Freedom from the forty-four imperfections 


As mentioned in verse 7 (see, p. 22, ante) the right-believer (samyag- 
drsti) householder (Sravaka) is free from the following forty-four 
imperfections (dosa): 


Seven kinds of addictions (vyasana), seven kinds of fear (bhaya), 
twenty-five kinds of contaminations (maladosa), and five kinds 
of transgressions (aticara). These have already been explained 
(see, Explanatory Notes under verses 5 and 7, ante). 
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Verse - 8 
Observance of the twelve contemplations (bhavana) 


in order to strengthen worldly-detachment (vairdgya), the right- 
believer (samyagdrsti) householder (S§radvaka) observes the twelve 
contemplations (bhavand). The two major Jaina texts, Barasa 
Anuvekkha of Acarya Kundakunda and Tattvarthasitra of Acarya 
Umasvami, enumerate the twelve contemplations as under: 


| 
| 
10. nirjara — dissociation 


dharma (the truth enlightenment 
proclaimed by religion) 


12. bodhidurlabha — rarity of dharmasvakhyatatva — 
enlightenment dharma (the truth 
proclaimed by religion) 


dharmasvakhyatatva — bodhidurlabha — rarity of 


The (one) attribute of incessant devotion (bhakti) 


The right-believer (samyagdrsti) householder (srdvaka) is incessantly 
engaged in devotion (bhakti) to the five (panca) Supreme-Beings 
(paramesthi). 
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fora (Atet) Gea sat Wilt aH UT AAT - 


The men who attain the bliss of liberation - 


Sa-WS-AA- AT TALENT - AAT 
Tada A HUET Faas TAT esi 


arama — wit [ ta-e-aaa-waT ] fa (2m), TE SR MA 
(APTA) HL at ] eH Std @, | Pa aMT J GR, MK sik 
ant & [ ufterar ] oftcarht ed @, sik [ Taorera-aapa ] tora S 


[aap] daw sd z, [A ay] a aq [ faage ] fragqu 
Hale AergES Al War ] Wet Hed eI 


Those who have devotion to the Deva (Arhanta, Apta), the 
Preceptor (guru), and the Scripture (Sdastra, Ggama); who 
renounce attachment for the worldly-existence (samsara), the 
body (Sarira), and the sensory-pleasures (bhoga); and who are 
equipped with the Three-Jewels (ratnatraya) — such men attain 
the bliss appertaining to liberation (moksa). 


EXPLANATORY NOTE 


The Three-Jewels (ratnatraya) 


The Three-Jewels (ratnatraya) of right-faith (samyagdarsana), right- 
knowledge (samyagjnana), and right-conduct (samyakcaritra), 
together, constitute the path to liberation. Belief in the seven realities 
(tattva), as these are, is right-faith. Knowledge of substances without 
doubt (samsaya), indefiniteness (vimoha or anadhyavasdaya) and 
perversity (viparyaya or vibhrama) is right-knowledge. Being free 
from delusion (moha) and passions (kasdya) is right-conduct. 
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Wad Hh sara Ht chet Gene - 
Absence of right-faith only extends worldly-existence — 


ant vat det sacra agaeta want fr 1 
Waa Aersge Tafa atedat gol 


arama - [way ] wearer 8 aw [ aot yar tet sare J 
aM, Ut, wet (sera), Stare cen [ aefae ta ] sta va at 
[ aut fr ] ade ot feat (aa onfe) [ areraag | age & 
aro @, (3) | weafaon ] were & fan (4 a) [dear J 
ate GAR HS ANT EI 


For the soul endowed with the right-faith (samyagdarsana) the 
giving-of-gift (dana), worship (puja), celibacy (sila), fasting 
(upavasa) and many kinds of activities (like vows) aimed at the 
destruction of the karmas result in the bliss appertaining to 
liberation (moksa); in the absence of right-faith, the same result 
only in the extension of worldly-existence (samsara). 


EXPLANATORY NOTE 


Acarya Kundakunda’s Samayasara: 


wags ¢ afeat wt Hote ad ad a aratel 
a Ged Metta atetad fata Meas its-2-eu2il 


wt are A ot feera aei @, fog ao oe S Sk aa aT He z, SAH 
Sa WAST TT Sik aa cl Bata Te Si acta Hed ZI 


Anyone who has not positioned himself in the divine state of the 
soul, but performs austerities and observes vows, the 
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Omniscient Lords call his austerities and observance of vows as 
childish-austerities (balatapa) and childish-observance-of-vows 
(balavrata). 


Acarya Amrtacandra’s Purusarthasiddhyupaya: 


a wenastaterahararercat Fre | 
weafe ateranit wafa fraeeat aarerfed iol 


Sa YOR VAP, GS, Waa TST Aa HI APT al Sa 
STAM TET SE Te UA Hl tt awl wlad H sen Goa Hal 
ary Stat ZI 


So, a recipient of spiritual discourse should try to incessantly, 
and as per his capacity, follow the threefold path to liberation, 
consisting of right-faith (samyagdarsana), right-knowledge 
(samyagjnana), and right-conduct (samyakcaritra). 


wae Weare UasaNRacaeT | 
afer aeale sat watt ae UT ST Rei 


St dal A cect Gael wae FW Pare Vet VaR WI HET few 
wits sa wera & eh mR a Ver ak weacaita ca ZI 


Out of the three constituents of the path to liberation 
mentioned above, sincere efforts should be made to first acquire 
right-faith (samyagdargana). Only on the acquisition of right- 
faith can knowledge and conduct become right-knowledge 
(samyagjnana) and right-conduct (samyakcaritra). 
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mae sit a at & Wer sit - 


The essentials for the laity and the ascetic — 


aut Yat Aras Maas vt aaa cut faor | 
FIA Fors Vgerey A fearon aat at fa ue 


arama - [arena] san-et AF Lert gar] «a sik Gt 
[ weet] yer (des) 2, [Aor far] sae fet ae [ aaa] 
sae (at) [ur] adt Sa 21 | wea ] a ik ae 
[ wget] afer FL yr] ger (dor) @, [a faor ] saa 
fart at fa Jae (afa-et) SL wear ] aan St (stant) 21 


As regard the dharma of the householder (sravaka), the giving- 
of-gift (dana) and worship (puja) are its main constituents; 
without these (the dharma of) the householder does not exist. As 
regard the dharma of the ascetic (yati), the meditation (dhyana) 
and study (suaddhydaya) are its main constituents; without these 
(the dharma of) the ascetic, likewise, does not exist. 


EXPLANATORY NOTE 


The giving-of-gift (dana) 


Acarya Samantabhadra’s Ratnakarandaka-sravakacara: 


CMEC IMORCTAMICICD Momo bil 
SMITA TAA ARIAT AIT: 2 V9 


fA SEK, AIT A SM aM sas H Al aA A aa 
Hl UK VER Hl Hed 2 
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The learned ascetics say that the vow of serving the noble ones — 
vaiyaurtya — comprises four kinds of gift (dana) : giving of food 
(ahara), medicine (ausadha), implements! (upakarana), and 
shelter (avdsa). 


Acarya Amrtacandra’s Purusarthasiddhyupaya: 


WIAA STAM A AREA | 
yal ada ca YAU tareaag hg gol 


TW, 85, sea, He, g2g, 4a ails at aet ae @, Ga ee 
q, ea oe 4 ot ois Sa oe a ad xo A at 


Objects that do not cause arousal of the passions of attachment 
and aversion, do not bring about non-restraint, pride, pain and 
fear, etc., and result in advancement of austerities and study, are 
worth giving. 


farm: vata cisttsa Prera sat art 
cerafatataaat Hare aTAUTA SSA Ug @RI 


arn fe aia fe ar a vata ¢ aatq feared B21 ae TN wa 
am at a 4 ay fen ort @, vated sifefe at am oa feat a 
cant et fae Bt stat 21 


Giving-of-gift (dana) wipes out greed (lobha) which is a form of 
injury (himsa); therefore, giving-of-gift to a worthy-recipient has 
been said to be the renunciation of himsd. 


1. The digambara ascetic is without possessions and does not require any 
worldly implements; his only companions are three implements 
(upakarana): the feather-whisk (picchi) — implement of compassion, the 
water-pot (kamandalu) — implement of purity, and the Scripture (Sastra) 
— implement of knowledge. 
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The laudable ascetic (yati) 


Acarya Samantabhadra’s Ratnakarandaka-sravakdacara: 


fararsnasidtat Faraisaiae: | 
WAAC TETTA A: WITT OU 


wt favat at sen & at a ted at, ses ted a, ule tea at 
ak aM, AR aa a St wt a afed a sata sa det A aacin 
a, ce wet sala qe vies Zz 


That preceptor or guru is laudable who is not controlled by the 
desires of the senses, who has renounced all worldly 
occupations, is without attachment to possessions, and is ever 
engaged in the trio of knowledge-acquisition (jana), meditation 
(dhyana) and austerity (tapa). 


1. Wer : WAM 
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Rayanasara THOTT 


afer at gta - 


The deplorable state of the extroverted-soul - 


SITY UT Ty UT AY OT NT UT afetar Sit Ua TT I 
we-Haraha-ae ufsar wat oT eet ug 


arama - [ST] ot (sae) [ etoy OT aay UT aT OT AT UT] 
aM wet ear, oe set oe, art et eee, SI (Afeargeee) alt set 
Hea, | At] ae [ aferor | afeaen [ watt ] vm (star) Z1 (ae) 
[ cle-erataage ] ais-aor wt afta & ye A afsat ] ve 
at Ua ] ae ore z, [ Weel ] sad Gee [ UT] eT aI 


The one [householder (Sravaka)] who does not engage himself in 
the giving-of-gift (dana), the dharma (dharma), the 
renunciation (tyaga), and (restraint in) the enjoyment of 
sensual-pleasures (bhoga) is an extroverted-soul (bahiratmda), 
akin to a moth (patanga). It (the moth) kills itself by falling into 
the mouth of the fire of the greed-passion (lobha-kasaya); there 
is no doubt about this. 


EXPLANATORY NOTE 


Dharma is the key to happiness 


Acarya Gunabhadra’s Atmanusasana: 
giana ¢:farea a dart at wa da ara: | 
Ghar data SST STIATT eI 


@ vila! J ae Fa HI aq A eI a Oa ae GG a, fed 
wan A st eat a saeat A da waa ae wt at emt afed 


Verse - 12 


anu ae @ fe ale 1d Ga Hl saya St alt a ae a sa 
ga at afs ar ar en, ak afe 7 ga HI saya at wT 2 TW 
ae a4 at Sa S20 & FART HI SRT eM! 


O soul! In this world, whether you are happy or miserable, 
dharma! should be your only pursuit. If you are happy, dharma 
will increase your happiness; if you are miserable, it will remove 
your misery. 


Observe restraint while indulging in sensual-pleasures 


pear wifand farrqerrvata a are | 
sas TL Fed HON Teta A OAT: ues 


St Wot He a (aamayetH) ot Ht AS ach favagal al sqva 
ad ¢ a wt gal al we 4 sas HL He FT WET HET aed 
ral 


The men who, out of delusion (moha), wipe out dharma while 
indulging in sensual-pleasures are like those vicious men who 
uproot the tree for the sake of fruits. 


1. Dharma implies piety or laudable conduct. In real sense, however, 
dharma is the disposition of equanimity (samya). And, equanimity is the 
soul’s nature when it is rid of delusion (moha) and agitation (ksobha). 
(see, Vijay K. Jain (2018), Acadrya Kundakunda’s Pravacanasara - 
Essence of the Doctrine, verse 1-7, p. 9.) 
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wenety ( stan) aterat Hct ze - 


The right-believer is set on the path to liberation -— 


faorgar aforarot tg wit es ATE | 
Uaset Maser Ul els AreRSAMTI 112311 


arama - [at] at (stan) [ahaa] vlad & aqaK 
[ frorgen ats | fea St on Heat @, [ Aforerot Sg ] yfral at 
aH tal @, [ at] ae [ aeset ] Serie [ araaeratt ] sran-a 
Al Ue HH Ale [ AreRaaa | Aeat-art A ca [ Vis ] eta a 


The one who, according to own-strength, worships Lord Jina 
and gives gift (dana) to the ascetics is the right-believer 
(samyagdrsti) engaged in the dharma of the householder 
(Sravaka) and is set on the path to liberation (moksa). 


EXPLANATORY NOTE 


Worship daily the Holy Feet of Lord Jina 


Acarya Samantabhadra’s Ratnakarandaka-sravakacara: 
SAAT ATT UAT Wag: MTT I 
wmaltate Hrmtantets ah Paqareredt Fea e281 


Ham Hl se A Aad sear viata saat at i |e art aK 
a Fl WH aS ae AREA ea H GUO WH GAG Seal al | 
ae ae Us AT Afeul 


In order to get rid of all kinds of distress, a householder should, 
with great reverence, worship daily the Holy Feet of the 
Tirthankara — wish-fulfilling, and destroyers of lustful cravings. 


Verse - 13 


Kavi Bhupala’s Jinacaturviméatika Stotra: 


either CHA GAGs 
seat aie aE ae | 
aman fem afes are! aaa aaa 


Ae ATM ATONAT Ug 8 1 


@ Cay! Get Sd CL GX FE Act FOU | ga Hea at wit 
@ fou af anes J ag tat art afee at ak a en? dt 
cial & Ae Hh MR TSI sate FE et cat aS 


O Lord Jina! If there is anything that is worth looking at first 
after getting up in the morning by the noble householder 
seeking blessedness, he should only look at your pious face, the 
storehouse of all propitiousness that exists in the three worlds. 
Is there need for any other object? 


1. ta, AqaeHd - 4 Tater ales, safer - at eargreact ararstt 
(2004), Waedta Gre, IRdatia start faga aT, ¥. 186-187. 
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Ut a alt al Het - 
The fruits of worship and giving-of-gift — 


Gann faciteh GSA Fas WATT | 
arora face age wa forag evil 


arama - [ gut] Us AA aeM (sae) [ forage] eas s 
[ garrett ] ost & et a [ faretteh ] cial ctat FL args] 
ai a [ag] aa 1 (sik) [aoTReT] aa SF Fa a 
[ facie ] dm citer 4 [ area J area Gat at se] sha ze 


As the fruit of worship (puja), with pure heart, the householder 
(Sravaka) certainly gets adored by the devas of the three worlds. 
And, as the fruit of giving-of-gift (dana) he enjoys the most 
meaningful of all happiness in the three worlds. 


EXPLANATORY NOTE 


Giving-of-gift (dana) yields results of great magnitude 


Acarya Samantabhadra’s Ratnakarandaka-sravakdacara: 


Soa WO SATA ST 
Wee: TATA AAA ETAT. 118 24 


Th FSR CaS Aa Hl WFAA HE SY Seq TG, 
STERe SA A A AM, Vien (FeTeT aie) HH F GAM, 
aft aa de SI ak afa we a Sie-gae wre feat ora 
ral 


The act of saluting the holy ascetics, repository of austerity, 
leads to birth in high or noble family, of giving food to prosperity 


Verse - 14 


and fullness, of attending upon them to respect and honour, of 
offering them devotion to beauty of person, and of praising their 
virtues to glory and renown. 


fafaratia ceca urrtd araerare caret | 
Heth HTAMavs ACHAHMS PITTA ULE II 


Stat waa A ara ua & fers fea gan ater at em say Yet FF 
We GU dega & dist & GAM Uva & fed wees a aya a 
gat, va 4 ora al Waa SF afed, ged AR sfsefea wa al 

wad ¢ - ta 2 


Just as the seed of Indian fig-tree (vata-urksa), lying in good soil, 
produces, in fullness of time, a magnificent and lofty tree that 
provides to living beings soothing shadow and fruits, the act of 
giving, at a proper time, even a small charity (dana) to a worthy- 
recipient (patra) yields desirable results of great magnitude. 
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arg cat farat-aer cat Sat aa SH sten-an S - 
Offer the gift-of-food just on seeing the digambara figure 
of the ascetic - 


aut waqurad fevurgs sour eas arant | 
uaad-faaad agar fee featur igen 


arama - [erat] sae [ aeoresdt | ssa [ ert ] <a 
[ faunrg J ea 2 tt ae [ aout] wa eas] Bt eT zi [ Beat J 
WRR-Sat Uren (forays mt cant) [ warrd-faaa J wWa- 
ama fags & [ featur | frawfancs  [ fee ] ae He? 

By giving the gift (dana) of just the food, the householder 
(Sravaka) gets blessed. After seeing the (pious) figure of the 


digambara ascetic, why to think about the worthiness or non- 
worthiness of the recipient? 


Verse - 16 


qa ait al Het - 
The fruit of giving gift to the worthy-recipient - 


feuurg Goat fadaet ets ara | 
forcarorage eae forfeg frorahers ec 


arama - [ frorahefe ] frra-ea 4 [ fines] aaa zt fe 
[ qaraart | qoa-em [ favors ] feat siete at [ faeeer |] fasts 
ey a [ aereareet ] asta a cart (Ha-we) Lets] (ora) 
Ble z, sik [ Hat ] Hae: [ forearorag ] Frage (area) ea 
ral 


The ‘Jinendra-deva’ has expounded that the fruit of giving gift 
(dana) to the worthy-recipient (pdtra) is, in particular, the 
abodes of the land-of-enjoyment (bhogabhimi) and of the 
heavens (svarga); subsequently, the fruit is the bliss of liberation 
(nirvana, moksa). 


At 


Rayanasara Tauren 


wars art eat fastrat - 
The speciality of giving gift to the worthy-recipient — 


Gud-faaa aret afar Yat wet wet faset | 
alg det ad Wore Wa-faaag aor gel 


araare - [ wet ] fra yar [ @a-faae ] fasts aera Sa as 
a [are] (fasts-ara) ara A Lafea) at wa [ qeta] 
san ats [ fase ] faga [ wet] wa aren [ as] ae z, [ war] 
sat Tar [ wafers | oa-farta F (saa oa at) fea TU A] 
3a [ aurea | ca & Ha SIL WTS ] ST 


Just as the excellent seed sown in the appropriate land and at the 
appropriate time yields fruits in abundance, know similarly that 
the gift (dana) given to the specially deserving recipient (patra) 
yields fruits (in abundance). 


EXPLANATORY NOTE 
Specialities in the giving-of-gift (dana) 
Acarya Umasvami’s Tattvarthasitra: 
fafargerarquratasrardigere: We-38 1 
fafu, 7, a ak oa at fara @ em 4 fastoa adi 21 


The effect of giving of the gift (dana) has distinctions based on 
the specific manner in which it is given — vidhivigesa, the 
specific thing given — dravyavigesa, the specific nature of the 
giver — datrvigesa, and the specific nature of the recipient — 
patravisesa. 
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Verse - 18 


am & fa ara fasta aa - 


The seven places for the giving-of-gift — 


se forrafandta wt aag Ropraaag | 
at fags asia eo eel 


rage - [at] at (ges) [Rope] fasca om we 7 


[area ] ad fasts eal 4 [ forrgfendta ] ard adiein 
(aratafsa) wet sts ar cag ] ater Lat] ae se ] a 
aim FY [agauw-wd ] yar & a St wa al ak 
[ ae -ca_-wel | Pancreat Ha I aaa] sera aI 


The one (the man) who sows the seed in form of his wealth that 
has been earned through just means in the seven places as 
mentioned by the ‘Jinendra-deva’ enjoys the fruit of sovereignty 
over the three worlds and of celebration of the five most 
auspicious events — panca-kalyanaka — in this world. 


EXPLANATORY NOTE 


The five most auspicious events - panca-kalyanaka 


The following five most auspicious events (parica-kalyanaka) must 
take place in the life of the Tirthankara: 
1. garbha kalyanaka: when the soul of the Tirthankara enters 
the Mother’s womb. 
2. janma kalyanaka: on the birth of the Tirthankara. 
3. diksa kalyanaka (or tapa-kalyanaka): when the Tirthankara 
renounces all worldly possessions and becomes an ascetic. 
4. jfiana kalyanaka: when the Tirthankara attains omniscience 
(kevalajfiana). 
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Rayanasara Taurean 


5. moksa-kalyanaka (or nirvana-kalyanaka): when the 
Tirthankara finally attains liberation (moksa or nirvdna) and 
becomes the Siddha. 


The seven places worthy for the giving-of-gift (dana) 
Rafat farm rar were | 
feradief far fracas acaert 11 


1) feafara, 2) foray, 3) from, 4) Gane aelea, 
5) fom date, 6) farsa var enfe, sik 7) fA are - a 
Ud aah ara aa zi 


sat -— eres Wot am sevens 


The seven places worthy for the giving-of-gift (dana) are: 1) the 
idol of Lord Jina, 2) the temple of Lord Jina, 3) the pilgrimage to 
Holy places, 4) the celebration of the five most auspicious events 
(panca-kalyanaka), 5) the renovation or refurbishing of the Holy 
places, 6) the preservation and publication of the Scripture, and 
7) the abodes (Gyatana) of the dharma (right-faith, etc.). 


1. ta, agatear - aft anf eagreadt Aras (2015), fa aaeaska 
farsa Touran, ARdasa stared fsa use, Tae WPM, Vy. 11. 
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Verse - 19 
qaa-at @ uae we - 
The worldly-happiness is due to the giving-of-gift — 


me-fae-aa-frdt Hera-aaT-ouT-aey-areut-faeat | 
PARAS Tet AUS HOMES 12811 


arama - [ae] an, [fae] fo, [oa] va, [PA] Fa, 
[mort] Sy asoet, [ aot] aa sife ay, [ avor] avers, 
[aq] ayaa, [arent] aes, [faced] ava (aera 
amfe) 3k | danendied ] Wak f sas Ya - [Wat] 4A va 
[ qameroradt | qa-< HI el [ STUTS J SIT 


The mother, the father, the son, the friend, the wife, the cattle 
(cow, etc.), the corn (staple food), the land and house, the vehicle, 
the objects of prosperity (gold and silver, etc.), and the best of 
worldly happiness — know that all these are the fruit of the 
giving-of-gift (dana) to the worthy-recipient (patra). 
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Rayanasara THOT STL 


Waa & umadt & aera at uifta - 
One becomes the king-of-kings due to the giving-of-gift -— 


AANH-Urasus-VSN ASTaAA-ASEaTAUT | 
wuurate Veharet farsa Boe Poa Roll 


same - [aaa] wan (aa am FY ws) ws, 
[ wraforfe-sterr | aa-fafeat 1 SR, [ AStaet ] BS: VER at 
aa, [asge-taut ] dice wi, [ wourafe wefereit] fear 
TAR Ufa, ak [ fag ] (st=1) aa - (A wa) [ QraaoTRe ] 
Qaa-eM FI wel [ ATES ] Sa 


The seven-fold kingship, the treasure (nidhi) of nine kinds, the 
armed forces of six divisions, the fourteen jewels (ratna), the 
ninety-six thousand queens, and the (other) grandeurs — know 
that all these are the fruit of the giving-of-gift (dana) to the 
worthy-recipient (patra). 


EXPLANATORY NOTE 


The seven-fold kingship comprises: the king, the ministers, the 
friends, the treasure, the nation, the fort, and the army.1 
The grandeur of the king-of-kings (cakravarti) 


The king-of-kings (cakravarti) has unparalleled grandeur among all 
human beings. 


1. ta, agatear - aft anf eagreadt Aras (2015), fa aaeashka 
farsa TaUTa, ARdasa sad fsa use, age PAM, Fy. 13. 
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Verse - 20 


According to Trilokasara!, the cakravarti possesses: 
84,00,000 elephants; 
84,00,000 chariots; 
18,00,00,000 horses; 


Nine divine treasures (nidhi) called kala, mahakala, pandu, 
manavaka, gankha, naisarpa, padma, pifigala and 
nanaratna; 

Fourteen jewels (ratna) — seven of these are inanimate 
possessions: cakra, asi, chatra, danda, mani, carma, and 
kakini; 

— other seven are animate possessions: grahapati, senapati, 
hathi, asva, silpi, stri, and purohita; 

96,000 queens. 


The cakravarti rules over 32,000 crowned kings. 


1. Acérya Nemicandra’s Trilokasara, verse 682, p. 555. 
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Waa-aMt G act Galt at uifta - 
All kinds of happiness are attained by the giving-of-gift — 


GT -GRA- ARS AAS ART Gola 
Vaal Gereant fags Woe YOMaTAe URW 


ramet - [Gat] SH aa, [qaa] SH ws, [ yore J 
ya cat, [ eas ] 48 of, | ahaa ] say fran, [ ater] STH 
eta, Ley] see wT, [ead] sw sara, [wat 
Regan | Get Yai at saqyfa, sik [ faed ] dua - (4 aa) 
[ qorterotect | qus-eM a Ge [ Wore ] SAT 


The excellent lineage (kula), the excellent appearance (ripa), 
the excellent marks (laksana), the excellent intellect (buddhi), 
the excellent education (siksa), the excellent disposition (sila), 
the excellent qualities (guna), the excellent conduct (Gcarana), 
the realisation of all kinds of happiness (sukha), and the 
grandeur (vaibhava) — know that all these are the fruit of the 
giving-of-gift (dana) to the worthy-recipient (patra). 


Verse - 22 


aen-eM FH stafery sete at wea - 


The importance of the residual food after the gift-of-food - 


W afonpradd was al are fries | 
Gananaiera Haar forearoraratera 2211 


sree - [at] ot (seme) [ yfor-spreera ] A oh sen h 
wan safe (ane) a [ag] wen au @, [at] ae 
[ daraneied ] dan & aya Gal a, sik [Haat] Hae: 
[ forearorarcaterad | fait (Ala) & sae Ga at [ Aa] aA 
@ - (tan) [ farapfeg | freee 4 wet eI 


The one (worthy being) who, after giving the gift-of-food (ahara- 
dana) to the ascetic (muni), consumes the residual food enjoys 
the best of worldly happiness and, subsequently, enjoys the 
excellent bliss appertaining to the state of liberation (nirvana, 
moksa); this has been proclaimed by the ‘Jinendra-deva’. 
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aTen-er W fade - 
Discretion while giving the gift-of-food - 


ague-as-fise facta ae ued ate | 
wlatactaard sft ferent eToT RSI 


sraanat - [ dtgue | vita a serara [ ats-faset factfeat | ara, 
fod atk HH yar wea [ ae ] cen afte | afters (faere are), 
[ arfé ] =nfa, [ mrafeerqaara |] arracie (a9) sik stare - 
(34 aa al) [afore] oat (aera, fra HM H SUIT) 
[art Jaa [ favore J ot afer 


The gift-of-food (ahara-dana) should be made after due 
consideration of the following elements: the cold or hot season, 
the primary nature of the food in terms of its wind (vata), bile 
(pitta) and phlegm (kapha) tendencies, the exertion (parisrama) 
of the ascetic (muni), the ailment (vyddhi) that he may be 
suffering from, his austerity regarding bodily-mortification 
(kayaklesa tapa), and his vow of fasting (upavasa). 


Some pages have been omitted in this preview. 


Verse - 64 


Sree Wet war RUT Ae = - 


The external insignia does not result in liberation - 


ghas afer uftehas afecraurerad fF 
ahas fata afas ufas afer sitet nex 


arama - [afer sitet] sfecen site [ aferfert] arafen 
aad seas (Aa) al [ aftas] aor ax [ afereaates J 
Baw aaa al [uReRas] oem at am [ fear 
eet | fans aed ad safe ah sracor al [ Has ] Heal Sa 
[ fe ] tl aRas afters ] oe 2 SR 2 aid GR S 
wel Ste eI 


The extroverted-soul (bahiratma) adopts the external insignia 
(linga), abandons external pleasures due to the senses, and 
engages in various activities (like adoption of the vows), but still 
continues to die and take birth, i.e., it does not attain liberation. 


EXPLANATORY NOTE 


Acarya Kundakunda’s Samayasara: 


uatsaterntar @ fifefernfr a aeoreaniter 
aed data yet ferret teas Fr go-gogk-vodl 


wg elle ata fort ot ceforerar sifter | 
fort asa CaoroToraheafet Aaa 11g 0-RoR-oRil 


SA VER H MY-dAy sit YeeI-Gy INT HLA AS VA ae 
aed ¢ fe a5 A ta a art Zi 
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Rayanasara THOTT 


fer safe ate or art wel 2; aif stearate S aaa Et 
(aa) fat Fi slsat eH, aM, Us a dad ad 2 


Ignorant persons adopt various kinds of external insignia (linga) 
of the monks and the householders and claim that adoption of 
these insignias is the path to liberation. 


But adoption of the external insignia cannot be the path to 
liberation as the Omniscient Lords, discarding all external 
symbols, and giving up attachment even to the body, get 
immersed only in the faith (dargana), knowledge (dana), and 
conduct (caritra). 
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Verse - 65 


fear at ae fora fort ater wet stat - 


No liberation without first destroying the wrong-belief — 


Wear gra des ueitafets aeet | 
frestara ut frag fee uras arraalesd fF eu 


sraare - (faearais a1) [ ureitatate ] sie dt acim 1 ted Zz, 
ae Lauest ] otk at aie Sa ean [ arated ] ala a 
fafta @ | gaa aes ] g:a a er ae Z, (fea) [ feore 
wr fara ] fear sate faearca a are al eae - (Aa ae) 
[ Hiraeiead ] Ha & ga al [fe] fea a [fH was] aa 
Utd HX Heh B? 


The extroverted-soul (bahiratma), which keeps its eye on life 
hereafter, subjects itself to physical hardships and endures 
miseries for the sake of attaining liberation; but so long as it does 
not destroy the wrong-belief (mithydtva) how can it, by any 
means, attain the bliss of liberation? 
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ware cat ae fore fort tat wet erat - 


No liberation without first destroying the passions -— 
Ul & Ges ales ce Ces He Gas He | 
won fee Was det aatie art! oT esl 


arama - (afeac vita) [ caters ] stents staid Ble, AA, ART, 
ais onfe poral at [ oe ces ] fea sag efter set em z, sik 
[ee dos] ek al efea sata etn ae 2, at ae [ we ] faa 
Tar 4 [ae wag] Hal a aa at Ud 2? [det ce] a 
ci Fare ae | oe staid ae H fact Al Awe He UP J 
aa [ won Was ] wd wae? 


[The extroverted-soul (bahiradtma)-] He, who does not destroy 
anger (krodha), etc. [passions (kasaya) including anger (krodha), 
pride (mana), deceitfulness (maya) and greed (lobha)] but 
emaciates his body instead, how can he destroy the karmas? In 
the world, can the snake be killed by destroying the snake-hole 
instead? 


Verse - 67 


HTN H aviya art sre saeaaat erat zs - 
The knowledgeable soul subjugated by the passions 
loses restraint -— 


SaaATaAMTaet Ut Gt arse stat Ble | 
UNot Haag swastel Bs At ara us 


sraaat - (sa) [ uot] art [ saea-aa-wra-aet ] SoH 
aM aT Wao FH [aa] dal A) ae Aaa Se ] STH aa 
@1 (fg wa) [ Urett ] art [ Haaser ] Soa & ae et aA 
@[ aa ] aa Bt] ae [ rete Big ] sta alae 


When the knowledgeable (soul) is endowed with the disposition 
or thought-activity (bhava) arising from the subsidence 
(upagsama)! and austerity (tapa), at that time it is observing 
restraint (samyama). But when the knowledgeable (soul) is 
subjugated by the passions (kasdaya), at that time it is observing 
non-restraint (asamyama). 


1. See, verse 52 and its Explanatory Note, pp. 80-82, ante. 
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Wa A A HAL HT aa Al Bat - 


Knowledge alone is not able to destroy the karmas - 


UU Gas HA UTA ae SVU 
at tans wet gfe urede aret gc 


araare - [ stounvit] start [ sfe ateca ] sa var aaa Z, 
[ urett | ‘art (sia) [ ureraetor ] (StH) a oe AL et 
was] oa a aa owen 21 [ae Fess wrt] ‘A stole a 
urd ¢,’ [sfe] st (am) @ en [at] (att) Aa [ are] 
carta cal [ Ureae ] aE aH Sa 2? 


The ignorant (man) speaks thus, “The knowledgeable (soul) 
destroys the karmas on the strength of its knowledge.” Is the 
learned doctor able to cure the ailment by just speaking thus, “I 
know the medicine.”? 


Verse - 69 


(aM & seta) Aaa aut alta al saya - 
The necessity of right-faith and right-conduct 
(besides knowledge) - 


Yet Gag fires ueralenres Ga 
Test Was HAAN ARAN 1681 


ara -— (SM & aad) [ Get] vec [ fre ] freara-ett 
[HA-aeu-2@3] Fa wm me wa tq [eaten] 
aaa-wtt sea a [ Wag] daa fear sien z; [ west] sah 
ead [ araraeorrent | aH-ett WT ST ART HH a faw 
[ waited ] waa aifta-edt sige a [Wag] Goa 
fear Sra SI 


(After acquisition of knowledge—) First, to cleanse the dirt of 
wrong-belief (mithydtva), the medicine in form of right-faith 
(samyaktva) is to be taken; later on, to vanquish the ailment due 
to the karmas, the medicine in form of right-conduct (samyak- 
caritra) is to be taken. 
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aura & fared see - 


Aversion to the passions is laudable - 


souTuitat faaa-faratel ets MAASEATON | 
Uno maratarar frrareadt fstorfeg’ eo tt 


araaret - [ faaa-farater ] faval & faraa [ stvonvitet J start 
al orden, [ Ureit ] at wi [ faearedt | favat 4 sea @ fog 
[ marafaret | eorat S fared @, [ PaaS ] cra TT (Het 
ar) Lets ] ore Hear z, [ Fores J tar fa se-Aa A pare 


In comparison to the ignorant (man) who observes aversion to 
the sensual-pleasures (visaya), the knowledgeable (man) who, 
although involved in the sensual-pleasures, observes aversion to 
the passions (kasaya) gets hundred-thousand times better fruit; 
this has been proclaimed by Lord Jina. 


Verse - 71 


aura @& faa cam arden 2 - 


Renunciation without detachment is futile — 
fanrat afafagton afserot treut faor ure | 
art ae fear ual arta waforar igi 


sraare - [ afafadtort] ate a fade [ faoreit ] fara, [ ve 
faut] Ge & faa [ afeeret teu] afecnsii ar avec sik 
[arm far] ara & fan [art] om - [wet] 4 aa 
Lathan ] Firs sata frets [ afore] ae a eI 


The veneration (vinaya) without devotion (bhakti), the wailing 
(rudana) of women without affection (sneha), and the 
renunciation (tyaga) without detachment (vairdgya) — all these 
are said to be forbidden (or futile). 


Rayanasara THOTT 
ara-ar-wan & fet at ae vt ura zat ara - 

The ascetics do not attain anything without 

detachment, knowledge and restraint -— 


est Ed faon afecr were ubater | 
Awy-UnoT-aay Fo Waun ui fe fr wea een 


arama - [aed far] aa & for [ Gest ] qse seid ater 
(Rist cl Wet et Vt), [ Mreanfee afer ] srs seta Gert 
a tea afeen a [ uae] FR (MAT HT Wet AT ete), aaM 
[ aun ase |] ers-a-Gas [ eto] F far [wav] 
amr (Aft) [ fe fe ] ae at or rete ] aet ort ae 

The warrior has no lustre if without valour; the widowed woman 
does not add to her beauty by applying adornments; and the 


ascetics (muni) do not attain anything if without detachment 
(vairagya), knowledge (7dana) and restraint (samyama). 


Verse - 73 


fara start cat (¢2a-T ) Het cet Tita - 
The ignorant engaged in sensual-pleasures receives 
fruit in form of misery - 


AQAA Yet cial cs Hel Mel Ter | 
BOUT wt faa Hes Aat Vag wos 


arama — [ Wet] Se [ aee-eaatt ] aes age 4 aw steiq, 
Bas [ Wet Met ] Fe cen cst cated [ et eat | (Sree) Ha 
al dt (ae 4) [oes] weet oem 2, [aet] set var 
[ soot sit] start wt [ feared ] fava 4 cree 2, [Sa 
mes Joe a A (Saale Gal Sl) WT HET eI 


Just as the prosperous man who is stupid and greedy receives 
fruit (in form of misery) in due course of time, similarly, the 
ignorant man who indulges excessively in sensual-pleasures 
receives the same (fruit in form of misery) in due course of time. 
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farat @ fared art at werd wet at urfta - 


The knowledgeable man detached from sensual-pleasures 
receives laudable fruit — 


AAA UTTt Faro wet et ces | 
UnoTaaan faaauhtaal ces det Ma Wes 


arama - [wet] 4a [aegq-aaet ] wae aged a ae sata 
age [ qord-aront ] qa al a A oe [ Ue] att ala 
[ wet] (WEA) Wet wl [ es] Wea Heer z, [ aa] Set ver 
[ faaa-attert ] fasat at am &et aren [ Uret-aant ] aA a 
ays sat art aft [ava ces ] de at (aed Wa ST) Ws 
ta eI 


Just as the prosperous man who is knowledgeable and gives gift 
(dana) to the worthy-recipient (patra) receives (laudable) fruit, 
similarly, the knowledgeable man who gets detached from the 
sensual-pleasures is rewarded in the same way (receives 
laudable fruit). 


Verse - 75 


Waa, AA, aera aife wer sitefer - 
Right-faith, knowledge, detachment, etc., are 
great medicines — 


qufeen-porng ctenfe faaet we fa ea 
aard-onoT-atraeadoT FUT FEZ’ lok tt 


sraae - [ y-afeet-aorens ] yet, Sit, aden cast safe aT 
[ cterfe ] cia ect [ me fr] Sar ot [ faaet ] fase aL ea] 
a, ae | Wad-ono-araieenan ] Gera, aA, ra ett 
atefy a aa a (ae a fear ot ae 2); Carl Rrrfes J fare 
H ER Hel TA eI 


The snake, howsoever poisonous, in form of greed, including for 
the land, the woman and the gold, can be subjugated by the 
medicine or the mantra in form of the right-faith (samyaktva), 
the knowledge (j77ana), and the detachment (vairagya); this has 
been proclaimed by Lord Jina. 
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Ure stgat dar wa site al ued ast Wt HT stave - 
It is essential to first subdue the five senses 
and the mind, etc. — 


Yet Wt Ufatea aul-ao-ara-eeal-aTa ASIST 
Gant fat Wstet fransueureri ets Wes 


span — [at] st (Age) [ Get] tect [ aPafes ] atat stat, 
[ qu-wor-afa-eea—ara ] ee, FA, FAA, TY AR Ta al 
[ dere ] qsra @ sata wads (ag A) ae Zz, [ wear] tS 
(ava) [far qerat] fer der @ aad Se-qe ae @ 
(fT Fal HI Se MAT), ae [ aay ] Merah a 
[ ueurrent | werd (Fat) [ets ] ate eI 


The man who first pulls out - meaning, controls — his five senses, 
the body, the mind, the speech, the hands and the feet, and then 
pulls out his hair on the head, i.e., adopts the external mark of 
the digambara asceticism, becomes the leader among those 
treading the path to liberation (moksa). 


Verse - 77 


ue & faa aa cet - 


Everything is futile without devotion -— 
ufeafafadtor act fireat frot-aaa-aadtor wgurt 
Teutderr fret qife-aaroy-cratait foTas iil 


araarat - [ ufeafafadtor ] ofa at af a tfea adt (ard), 
[ fareett ] (cart at afm S tfea) yea seta ate, [ fore 
afadtor] fra an ferfasrt (grea) at afm a xfea 
[ wun ] St, cen [ eufrdtor] ye at safe a vfea [ foe] 
fora - 4 wa [ fora | fray 4 [ getfe-aeoy-crmtat | oti 
aM A Gra ZI 


The wife without devotion to her husband, the servant without 
devotion to his master, the follower of Jainism without devotion 
to Lord Jina and the Doctrine (or the Scripture), and the disciple 
(Sisya) without devotion (bhakti) to his guru — all of them, as a 
rule, are following the path that leads to the evil state of 
existence. 
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Te-ahe fads Pra a wa srg Prada - 
The disciple without devotion to his guru 
does not accomplish anything - 


a ee 
PARA atrs TAA ATT HeqVTETTT tect 


arama - [ aerdt-farerot] wred ufaret a fora, for 
[ qeufa-fagtorat ] qe at afm a fae [ facarot ] feral a 
[ wearuyetot ] ad saBM sald caeR-aita (ag, aa sife) 
[ Re-ae ] wer fe A | afer ] set 1a [ Getter ] sas ts 
a aM (fare) [aro ] ST 


Know that the conventional (vyavahara) conduct (caritra) — like 
observance of the austerities (tapa) and the vows (vrata) — of the 
disciple (Sisya) who although has renounced all attachment-to- 
possessions (parigraha) but is without devotion (bhakti) to his 
guru does not yield any result, just as even the excellent seed 
sown in the sterile land does not yield any fruit. 


Verse - 79 


TA:, Tear fae rear wm wa sragm Praia - 
Again, the disciple without devotion to his guru 
does not accomplish anything - 


Ta ert uted ca-MA-A_ act | 
Teuktstor Faeaayg rat Teas Tet 1981! 


arama - [ wgror-eot ] gam see wa SOS [OT] ws, 
[ ufedtor | cari stern sree 4 SH [ CaS ae ] Sar, 5, 
Ue, daa, aK [Teuhaeter] qe-af 4 de [ fees 
wet ] Rea Fat seer said a, aa onfe [ vreae ] AT aT 
Ue St Bd ZI 


The kingdom without the king; the country, village, nation and 
army without the commander; and all kinds of conduct (caritra) 
like the observance of austerities (tapa) and the vows (vrata) by 
the disciple (sisya) who is without devotion (bhakti) to his guru; 
all these get exterminated. 
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UA:, Teatro Arelea - 


Again, the importance of devotion to the guru — 


wearer faon es uta faon aot ear faur at | 
Teakd faon aaah foraRet STTT Neo 


sraare - [ aearor faon ] aa sie aret & fat [ ee ] efa 
aga v4, | afa faor] safe & fat [ eror] a, [ car faur ] 
wT aga afen am frm [eet] wi, ak [yeaa faor] 
Teste oh fat [ ca-ToT- aes ] a, TOT (Aer) aan aA - 
(4 aa) [ fororet arot | eK ST 


The affection without reverence; the giving-of-gift (dana) 
without devotion (bhakti); the religion (piety) without 
compassion (dayda) [non-injury (ahimsda)]; and the observance of 
austerities (tapa), virtues (guna) and conduct (caritra) without 
devotion to the guru; all these are futile. 


Verse - 81 


Za dat saree a fade at saya - 


The necessity of the power of discrimination between 
what needs to be abandoned and accepted — 


gurant-faan-fagionel aetera-arere fe | 
fee afsra fee sfc fee area ur fag’ farorfeg’ ice 


sree - (Fat vita &) [ eroneror-faen-fagtorer | e4- 
STA sat eI sik ora & fades a sara eta z, (ae) [fF] 
faraa a [ afevra-aee ] oa (sha) vee F Ge AMAT eI 
(ae) [ur fag] vet tam (sa) @ fe [fe ara] en 2a 
aad arr ara @, [ fe afra ] en sores sata cen ae ara 
@, an fe aes ] a ae z - [ Rrorfeg ] tar fares 3 har 2 


(The ignorant soul-) It lacks discrimination between things 
worth abandoning and worth accepting, and it certainly seeks 
happiness in external objects of the senses (indriya). It does not 
know what needs to be abandoned (heya), what needs to be 
accepted (upddeya), and the nature of the liberation (moksa). 
This has been proclaimed by Lord Jina. 
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@lel AT AT Aleta - 
Importance of the external austerities — 


HAHA TeCATALUT-ANOT SATTT 
a forraegures URquoT cfe amare eR 


ara - (are 7) [ aratenctqaara | raza dea STAT 
(SRA) AL [ TUATALUT-AANT | SSL (HSN) TAR HART 
[ wrot ] sat [a] So (Corea 79) SB [ forages J frst Beste A 


ofa (461) 8M WL UR qeaT | ooh saiq eae [ Heaforaret J 
al Hl aa aed & - [ Ste ] Cat a 


[These external austerities (tapa)—] The mortification of the 
body — kayaklega — and fasting — upavasa, anasana — are to be 
understood as the causes of the observance of severe austerities 
(tapascarana). Know that when these external austerities (tapa) 
are accompanied by the inclination toward the own pure-soul 
(Suddhatma), these result in the destruction of all the karmas. 


Verse - 83 


wera & tea vita or oe ara et eter - 


No destruction of the karmas without right-faith - 


wr UT Gag Wt Wael UT AIIs UA-SaaT 
BIT UT Ae UT sitet fer erqor fee Hts e311 


ara - [Sit] sit Carey) [ wer-sayerant ] were a vied e sik 
[ Wael ] Raa al aad Weare al [ Ur sets ] el BAT @ ae 
[aa of aag | eat or ea set oem ZI [ sitet] (tan) sta lor 
BRA UT Ae] A Ae HTS AN A Gel Hi, Hale Sa sect BN 
Wels st farsa 2; (ae) [ fert qr] fer (A- ATa) al 
UNO ath [ fea ts ] ET Heat 2? 


The ascetic who is devoid of the right-faith (samyaktva) and is 
ignorant of the Supreme or the Pure-soul (paramatmda), does not 
attain the destruction of the karmas. Sucha soul fails to mend its 
present as well as the future (state-of-existence). What does he 
do after adopting (just) the external insignia (linga, the nude 
form of the ascetic)? 
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saa a tea Hact fer arcor Facets Zt - 
Adoption of the external insignia without 
soul-knowledge is worthless — 


soar fy UT Wess Ul qUTs ur fat Gees UT ATAS | 
aggre fort eur fee mts ex 


areal — st (ay) [ stearot ] sre FT [ WUT tess ] a et CT 
(Jen axa) @, | Ur Aus ] a (Sa) FA Hea z, [ wr fa Gees | 
1a ASM wea @, AR LU was] 4 Wat ae Zz, al fre ae 
[ SegraUNye |] AGATE F2G-AR HT ER [ fet FAT] 
fern (AHS) Gl IO HH (ot) [ fe Hts ] AM Hea 2? 


The ascetic who does not see the soul; who does not reflect on the 
soul; who does not have faith on the soul; and who does not 
contemplate on the soul — then what does he do after adopting 
the external insignia (Jinga, the nude form of the ascetic) that is 
the cause of great load of sufferings? 


Verse - 


anit sra-qe warel sient set areat wr - 


The ascetic should contemplate on the soul that is 
of the nature of infinite bliss - 


Wea Ul BOS Stat sTT qeRAHUTTT Aa | 
AUT SOTA ST STOTT TAT Vs UuI 
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arama - [ Wet ] sa aH [ stat] (ae) sca [ stearet | (tae) 
Sea al (Sah We CAST Hl) LU] aet [wos] wa Zz, 
[ aa] da ah [ soon | ore HI cers ] 2 V1 [ aut] safe 
[ wig ] ari a [ storage | sage wet [ steer | sre 


al [ raw | AST AT AlfSul 


So long as the soul (atma) does not know the (pure nature of the 
own) soul, the soul undergoes suffering. Therefore, the ascetic 
(yogi) should contemplate on the soul that is of the nature of 


infinite-bliss (ananta-sukha). 
EXPLANATORY NOTE 


Acarya Pijyapada’s Istopadesa: 


Wentse Fra: west AMT atigire: | 
Gel: Pars Wat AA: Pasta adar uri 


ump, vated, Ys, ae, cen 38 afral S ger urd ara ZI 


was at eae qed eden fA aera aa ZI 


I am one, without infatuation, pure, all-knowing, and capable to 
be known by the Master Ascetics. All attachments, internal and 


external, are totally foreign to my nature. 
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fat aad at sate & Froma-ara ait suctfer aet - 


No accomplishment of the right-faith without 
accomplishing the own-soul-substance — 


frraceacthes foo wardacteg uric forse 
wardactes fron forearrot ure foreaeor ize 


sramgd - [ fradeqacths faor] fomce-aca at sueifer F 
fan [ foraaot] fran & [warded] waa at soefey 
[ urfer ] set etch! [ eardacths faor ] aera at sues ah 
fort [ foreeor |] faa & [ forearot ] Frater ay [ orfeer ] (afer) 
et Stet 


As a rule, without accomplishing the own soul substance, the 
right-faith (samyaktva) cannot be accomplished. As a rule, 
without accomplishing the right-faith (samyaktva), the 
liberation (nirvana) cannot be attained. 


Verse - 87 


am-fadr aa ait vite wet - 


Austerities without knowledge have no lustre - 


Arete Wat aor-qar-era-tea Fre ater | 
unurfagter dat fa a vita faun teats UT ic 


area - (3a fH) [ aretfadton ust] of & fan wt st, 
[ aror-aar-era-tieae Pte Stet] SH, <a dean es S Med WeTs 
at MTL a] ak [ site faon teats ] sia & fat ee (eR) at 
wien [Ur] sat att, (aa SA) [ rerfadionr wat fa] a & fat 
ay ct ot est eT ZI 


Just as the king without the fort (durga), the householder 
(grahastha) without the (attributes of) giving-of-gift (dana), 
compassion (daya) and piety (dharma), and the body (deha) 
without the soul (iva) have no lustre, similarly, the austerities 
(tapa) have no lustre without (the attribute of) knowledge 
(nana). 


EXPLANATORY NOTE 


The external austerities 


Acarya Umasvami’s Tattvarthasitra: 


STARA A A ea RATATAT TT et fe TET 
AIA Ae AT: Ne-Veil 
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Rayanasara THOTT 


The six kinds of external (bahya) austerities (tapa) are fasting — 
anasana, reduced diet — avamaudarya, special restrictions for 
begging food — urttiparisamkhyana, giving up stimulating and 
delicious food — rasaparityaga, lonely habitation — 
viviktasayydsana, and mortification of the body — kayaklesa. 


The internal austerities 


WrahyrafaeaaMA AMT TAT Z-Ro 


waa ST a waa, faqs, dag, ea, aert ak am - 4 
BE VER GH AMAR Wz 


Expiation — prayascitta, reverence — vinaya, service — 
vaiyaurttya, study — suadhyaya, renunciation — vyutsarga, and 
meditation — dhyana, are the internal (abhyantara) austerities 
(tapa). 
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Verse - 88 


Tao ch fare UTE Fa HT NTT - 
Attachment-to-possessions is the cause of suffering 
for the ascetic - 


neat fatat ufssit qag wet de ute utes | 
wet Wet Gaunt pratt Sout uci 


arareret - [ Wet] te [ wera | reel [ afer ] econ (ap) 
a (ufset] os ax (fe ae) [Fas] ot ez, [ae] aa a 
[ufare | wise FL afss] ver gen [ wet get] cet, ye oem 
[ sTourott ] start [ Gat] san [ mrateactta ] ara A 
STAT Sites Tat Sat S| 


Just as the bee (makkhi) dies as it sits on and then gets stuck in 
the phlegm (slesmd), similarly, the greedy (lobhi), dumb (miidha) 
and ignorant (ajndni) ascetic (Sramana) engrossed in the 
attachment-to-possessions (parigraha) squanders his life in 
mortification of the body —kayaklesa. 
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ana ad aa a fu snavan Zz - 


Keenness to acquire knowledge is essential to 
destruction of the karmas - 


UnoTrenra-fagtont Gat deat url wore fe fr | 
BUTT Aa UT els | Ma UT Hea Gags OT | Alera eel 


ara — [ uroreurea-fagion ] arise 4 tea (sta) [ aart 
wedi ] Sak Rae a [ fe fe] ae Ht Oo are J et IT 
Zi [aa E] sae ras S Lat] aA (Tas) ae aa, 
ax [ata] (Sa th ear ae Sel) aa TH ae [Ul He Gas] 
aul or aa vet Hea eS GM [ UT | Arena ] 4 St Alar ele a 


The man who lacks keenness to acquire knowledge knows 
nothing about the reality of the self (sua) and the non-self (para). 
He certainly is not able to engage himself in meditation 
(dhyana). Till then (so long as he does not engage himself in 
meditation) he does not destroy the karmas and, as a result, does 
not attain liberation (moksa). 


Verse - 90 


Ba Wan ale W sede et as - 
During the present fifth-era, the study (of the Scripture) 
is meditation — 


sera sot udfeattrns qare fa | 
Tat TAMA TATU HISTS Uol 


sraae — [ sega ] sere StL rot ] ea 2: (Sa A 
a) [uetfeaftrng ] cafsal or fre cen [ ware fa ] oral ar 
at (foe dia @); [ vat ] safer [ damenre ] (Cada sraatioh 
) Gay pre 8 [ Weaeuranerea Qrate | yaaa - SrA 
ae FAA - Sl SATS HEAT St afea 


Study (of the Scripture), indeed, is meditation (dhyana); it 
results in the subjugation of the five-senses (pancendriya) as 
well as of the passions (kasdya). Therefore, in the (present) fifth 
era (of the descending half-cycle — avasarpini) the essence of the 
Doctrine — the Scripture — should constantly be studied. 
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wag AM St aes zt - 


Right knowledge itself is virtuous-meditation - 
Urata-foradtt qoutes ushtntot FT | 
UnoT sesso faursaftra Geasitarer 112211 


sraared - [ wrana-forfadt ] a-sien (feet, saa arfe ura 
aa-edt ar) @ fafa sik [ quonest ] qoa (ye-sasam ST) 
ard F [ ustrerat ] vafa eer [ unet fa] (qe) aA a 2; 
[ wea- Sitarot] ast cial am fer [ sersgarot ] (get ar at) 
ahem [ frorafire ] free 4 pet 2 


Desisting from (five kinds of) inauspicious or non-commendable 
activities [evil activities like injury (himsa) and falsehood 
(anyta)| and engaging in auspicious or commendable activities 
[like the six essential duties (sat-avasyaka)] certainly constitute 
the (right) knowledge (samyagjnana). For all the living-beings, 
Lord Jina has said that only this (right) knowledge is virtuous- 
meditatation (dharmya-dhyana). 


Verse - 92 


SAA BAT H SUA et Ties aT grat s - 


Only after right ascertainment of the scriptural-knowledge 
can one observe right austerities — 


AUNTS Gt UT HUTS WA UT els Aaa | 
Head AsAs PHN-TElCA AT usa 


arama - [ait] ot (sta) [ qeuraresare Ut HUTS ] Aas FT 
sag vel Hea @ Saar [ cae aaa UT als ] Ta WT, 
vet Sta gi Lat] ae [gens] yenfa sata start [ aera] 
(TITaT Ht) Hd eu (at) [Paget] dae-ga 4 
SICH | 


For the one who does not acquire right knowledge by engaging 
himself in the study of the Scripture, his observance of 
austerities (tapascarana) is not meaningful. Such an ignorant 
person (while he observes severe penance) remains inclined 
towards the worldly pleasures. 
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Warm Fra at ar fae ara = - 


The supreme-ascetics contemplate constantly on the 
objects of the reality — 


TEMAARUA A ARAUENTSUTAR TASTY | 


TTA TAHSTTM ss AUNT 193 


arama - [ deafeanuraten ] aa at foam (fad) Fer 
(fort) vite a tase &, [ Alea ETeoreaeraset | Htarser at 


AR H Tas F (St) Aw ze, den [| Aorava eamqeneraaTsit J 
Sa THM H BMT A (sit) Gfea F - US [ Aforaed | APs 
Les ]adadi 


Whose nature is to contemplate on the objects of the reality 
(tattva); who are endowed with the nature that comprises the 
adoration (aradhanda) of the path to liberation (moksa); and who 
are incessantly inclined towards the tales concerning the 
dharma - these are the (attributes of the) supreme-ascetics 
(muniraja). 


Verses - 94, 95, 96 
anit APRs car TAT - 
The nature of the supreme-ascetics — 
fametfe-faurgecnt sternuns-factesit Uneit | 
TAU HAA BVUST- Maat its uss 


fiterravigtt URae-saaAI-THG ASAT | 
TEAUAIN WaT Sts ATT use 
atfaaugt forget foreatet forencinsit foraet | 
foraa-aetase Vis At sls AforTsit use 


arama - [ats] (a) art (amas) [ fametfe-faorqeret J 
fame site a aw sd z, [ arernens-farteen | stead ante 
(arrqot feast) S vfea aa &, [une] (qe) art ed Zz, 
[ aeqeeureneet ] wataes ae A Hert Vd @, am [ stoqter- 
WauTaet ] (IRE) sans at ste (fax) A sted oh 
Ted 2 


[aforrst ] (a art) yfres [ fiterrevignt ] A a ae 
(SIS Yafa) a a ted Z, [ uRae-saan-aeg ] wise sik 
ST H gxat Hi [ Gearon ] wea aed Z, [ qesrorsaorer J 
Ua aa aera Fa Bla Z, aa [ Waa Bs] (aa sik 
aR) Ufa S vied ata SI 


[atjap se] art [ aforren ] yrs [ stfererort J facnes-zfed 
(fafaened), [ foréet | Fes, [ foreatet ] fraiet, [ foreencinait J 


Rayanasara Taurean 


fracas, [foraet] fad sata fee-casret, cen [ foreret- 
Bera at ] Fra vasa S Te [ets az 


The supreme-ascetics (yogi, muniraja) desist themselves from 
evil narratives (vikatha), are free from the imperfections of 
activities — adhahkarma - like those appertaining to food- 
preparation, are knowledgeable, are apt in giving discourses on 
the true dharma, and concentrate incessantly on the (twelve) 
contemplations (anupreksda). 


The supreme-ascetics (yogi, muniraja) desist themselves from 
the acts of censuring (nindd) and deceiving (vancana) others, 
endure sufferings due to afflictions (parisaha) and calamities 
(upasarga), remain ever-engaged in pious (Subha) meditation 
(dhyana) and study (adhyayana), and are free from all (axternal 
and internal) attachment-to-possessions (parigraha). 


The supreme-ascetics (yogi, muniraja) are free from inquisitive- 
ness (vikalpa)!, are without-contradictions (nirdvandva), are 
without attachment (nirmohi), are without-blemish (nis- 
kalanka), are steady (niyata), and are endowed with pristine 
(nirmala) nature (svabhava). 


1. Inquisitiveness (vikalpa) is the thought-activity based on the objects-of- 
knowledge (jneya) and the passions (kasaya). Thoughts like, “I am feeling 
happy,” and “I am the king,” constitute inquisitiveness (vikalpa). 

A word complementary to inquisitiveness (vikalpa) is volition (samkalpa); 
it is the thought-activity that assumes ‘sense-of-mine’ in external objects 
— animate, inanimate and mixed. Thoughts like, “I am the body,” and 
“The son is mine,” constitute volition (samkalpa). 
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Verse - 97 


favara-ated Hfedt et - 


No liberation is possible in association with wrong-faith - 
fret cprafcncra ceatat firassara-aapear | 
Weagaea EN forcarorgg Ul Wess eit 


sraaat — (sit) [ fret pratencta qeatat | dia araacien Hud Eu 
ft (fromedad] frerc-oma a an z, [at] a 
[ forearot-ag | Fai—-qe aL ur reds ] wea at ee ¢ - tM 
[ weaqugaes |] (ada) TAR H saeer A Her TT eI 


The one who although undertakes severe bodily-mortification 
(kayaklega) but engages himself in thoughts based on wrong- 
faith (mithydtva) does not attain the bliss appertaining to 
liberation (nirvana); this has been said by the Omniscient Lord 
in his discourse. 
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wile S Aw wal cat Prt siete aA ae Feat Shea - 
The living-beings sullied with the dirt of attachment, etc., 
are not able to see their own pure souls - 


Tartenctstart forrorsd ut facade fee fr 1 
AAS wa UT EAT WE TET Vrs ue 


arama - [tenfe-aea-sert ] wie va FY aw (sal at) 
[ fora ] fiat sren-caed [fe fa] ae at [ou fee] 
fear vet tar el (saat) [wat Vrs] ae St srt afer [ He] 
ee 
aa sl 


The living-beings who are sullied with the dirt of attachment 
(raga), etc., are not able to see, at all, the nature of their own 
souls (atma). This should be understood (through a simile) as 
one is not able to see in a dirty mirror (the true nature of) the 
object (reflected). 


Verse - 99 


aeteant Ure aT EST - 


The nature of the ascetic with extended worldly-existence -— 
Gsaa Vectas Asa stat ATs | 
asustTauraien fess A cedar eeu 


arom -— ait [ae] wy [ded] de we (HA-ae-ae St 
ayy fra a om), [aera] da aes (aa faet-faer @ 
an), (fsa) 4A (Hua) 4 afved, [argent] wig 
aad wars Wot A ae aq aren, [ ASUTATaUratet ] Hes H 
IM AAT H MATT aw zs, [at] ae [ dtedar ] <hidan F 
[ fees ] oR eee 


The ascetic (sadhu) who is marked by the following attributes 
has extended (dirgha) worldly-existence (samsara): three evil 
activities of the mind, the speech and the body called danda; 
three karma-generated harmful dispositions called salya/; is 
taken up with the passion (kasaya) of pride (mana); censures 
others and conceals their good qualities — asiiyda; causes strife 
(kalaha) and solicits favours (yacanda). 


1. See, Explanatory Note to verses 58 & 59, p. 90, ante. 
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PARA Ae HT ETAT - 


The nature of the ascetic without right-faith — 


ees BUCA faa HATTAAAT | 
Mees TAT A ME AAA ool 


arama - (sit) [eereq sopra] wk anfe F ayer =, 
[ faeareen | foral Ff strere @, [ wares ] aura S dae z, 
an [ eae Ga] ae-wasa 4 ga aetd areata H 
ofa eft sere wart ¢ - [A] 3 Lae] ay [ aerate] 
waa o ted (et) zi 


Those ascetics (sadhu) who have fondness for their bodies, etc., 
who are overwhelmed by the pleasures of the senses, who carry 
with them the passions (kasd@ya)!, and who remain unconscious 
— uninterested and apathetic — about the (true) soul-nature 
(atma-svabhava), are devoid of the right-faith (samyaktva). 


1. The passions (kasaya) stain the soul through the influx (dsrava) of the 
karmic matter. The four basic passions (kasaya) are anger (krodha), pride 
(mana), deceitfulness (maya) and greed (lobha). 
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Verses - 101, 102 


Rr ad & face uel ar tae - 


The nature of the ascetics who denigrate the dharma 
promulgated by Lord Jina - 


BINA qT-out soot HRAMT aera | 
amreictagton Hara-aeeraran FET Uo 


aa-ferteageion Uasar teat Fat | 
Taree & fsrorerea-ferreat ATE Ugo 


arama - (sit) [are] ay [ats] ares (ear ang) 9, 
[ eor-eout ] e4-ar , sik [ saaat ] supwi FL ahaa] 
alan tad @; | cergar | dan wt gaie Zz, [ caudate J 
aa-xia a tea @, [ were-acrefin | aor aan Hae A 
vita wad @, [get] qex aatq arora @, [ da-fatteadicn ] 
aa a fle ae A at ame @, | aesat] ees (amalifan) 
vata art @, [ teearenen ] yen a fed (qe wt stat fer 
qeaa A vet wed &), [Fer] ye aaiq sar zg, sen [ wearfe- 
Bam | ws safe at dot wed S, LA] a [ Rrorern-farrfear J 
far-ad at fauer BE are (SY) 2 


Those ascetics (sadhu) who get involved in worldly occupations; 
who long for the cattle and corn, and for various kinds of 
implements; who censure others and conceal good qualities 
present in others; who are devoid of vows (vrata), virtues (guna) 
and supplementary-vows (sila); who have fondness for the 
passions (kasaya) and strife (kalaha); who are garrulous 
(mukhara); who habitually protest against the congregation; 
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who prefer unrestrained living; who leave the congregation 
(without the guru’s permission); who are dumb and ignorant; 
and who are ready to service the king, etc. — (such ascetics) 
denigrate the dharma promulgated by Lord Jina. 
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Verse - 103 


sau Ff ae ast A ale are - 


The occupations that bring blemish to the ascetics - 


Wea astayyl AAA Aare | 
GUT-OUT-ARATEUT AATTUT FAUT Sls Nol 


arama - [ sige-aeor-data-sitaut | say, dap den sare 
BRI Sitter Ger, [ AACA Aerare ] aaa seid Aa-Wa sate 
STS Al HA Hl AIK (MIN) HE, Team [ eoT-qouT- 
UkaTeur | e-as site Rael Hl yen HoT - 4 wa [ AAT 
qaut aig ] wait & fare ga ata 


To earn a living through the use of one’s learnings including in 
soothsaying (jyotisa), medicine (vaidya) and chanting-of- 
mantras; to make commercial use of skills in removing obstacles 
caused by the demons and evil-spirits; and to acquire objects like 
the cattle and corn — these occupations bring blemish to the 
ascetics (Sramana). 


EXPLANATORY NOTE 
Acarya Kundakunda’s Pravacanasara: 
fornia weaget age wie ufethe wate | 
at Rr Fa aforat Sara Ft 113-3 
fuer Arras ct ao amt aif ean AM ST ga cim-aeaelt Gat 


ater - wifes, dan, dale vad al ae ge aft dan-qoerat 
ated sar ot cif TS aH a Here 
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If the ascetic who has adopted the form (riipa) that is natural- 
by-birth (nagnya, yathajata) — nirgrantha — even though he may 
be observing restraint (samyama) and austerities (tapa) but gets 
involved in worldly occupations — like soothsaying (jyotisa), 
medicine (vaidya), chanting of prayers (mantrika), and 
invocation of spells (tantrika) — he is a worldly being. 
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Verse - 104 


waded are ot fram - 


The activities of the ascetic without right-faith — 


BUA HAIMA UTE 
THA-AAENAST FT AS WH-SALAT Uo 


arama — [A] atl wrartsarer] woes (arg foe) Fart 
ted @, [waren ] aoa S aw @, [freee] sie 
ares @, sik [ aa-aaenust | cl-oqaen A MH tad Z - 
[aa are] ay [| aes | eres a fed z 


Those who remain engaged in evil activities, who are full of the 
passions (kasaya), who have fondness for the external objects-of- 
possession (parigraha), and who remain engrossed in worldly 
occupations — such ascetics (sadhu) are devoid of the right-faith 
(samyaktva). 


EXPLANATORY NOTE 
The (ten) external objects-of-possession (parigraha) 


The ten external (badhya) possessions (parigraha) are: cultivable land 
and houses -— ksetra-vastu, gold and silver coins and ornaments — 
hiranya-suvarna, cattle and corn — dhana-dhanya, female and male 
servants —ddsi-dasa, and clothes and utensils—kupya. 


Acarya Umasvami’s Tattvarthasiitra — With Explanation in English 
from Acarya Pujyapada’s Sarvarthasiddhi, sttra 7 : 29, p. 296. 


Note: The fourteen internal (abhyantara) possessions (parigraha) 
are enumerated on p. 199. 
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UA: waeratea are cet free - 

Again, the activities of the ascetic without right-faith - 

UT Geta satay gate STU AAT Sy 

frenfirtird quifa asst cd OTe AA-SATaAT Nou ll 


arama - (si) [garant ] gett & geo at  aeta ] aet 
Wed @, [ sreruraerareut | cara Ht Ua st Heresy St [ Bate] 
Taft sata, were aed @, sik [ frenforfird ] art frat areiq 
Taare a fafira (fer) [eet] ard [ quifr] aed wed Z - 
[al al ae] ay west ] wer a ee ZI 


Those who have no tolerance the greatness of others, who praise 
themselves and own grandeur, and who keep on making efforts 
for the sake of their tongue (taste bud) — such ascetics (sadhw) 
are devoid of the right-faith (samyaktva). 


Verse - 106 


uret wer eaten wl Saent staged ater ze - 


The vicious person lets loose undignified words on seeing 
the men of virtues — 


aatg-Aa-cachegl PUTet WaT APot fest | 
We de Ulfagt at afta fest attaet eokil 


ara — [we ] 38 [ wate -te-cracat ] a4, afta ak aia 
H cHel Hr att [ quel ] kart (aa) [ Hfet fest] yh al <a 
at (wag ] aaa 2, [ de ] set eR (HI ae) [ ufagt ] at 
at sta ¢ Let] ae [eitegy] careiag (srt edfis-aer) 
[ afta fest ] eaten at te ar pea @ rate stares SAT Z| 


Just as the dog, greedy of the pieces of skin, bones and flesh, 
barks on seeing the (naked) ascetic (sadhu), in a similar manner, 
the vicious person, due to his own misconceptions, lets loose 
undignified words on seeing the men of virtues. 
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OY AMA (UH) BME WET HAT Fs - 
The ascetic accepts (unblemished) food as offered to him - 


AAs Wels Hes WS Uoraa-forhrs 
Bor-erauT-forhaes SOTA ATRSATTY Most 


araare — at [ wg ] afaveny [ cnoreasa-firfird | aa otk aa 
&@ fafa an [ aror-seraur-forfad | ea sik see & fafa 
[ wares ] sarees (ST ore et aT) [ Ass] Cat (WH) are 
[ mes ] FEN Hem z, ae [ ators ] Tay [ AreRaATTI J 
Heart F Xa 21 


The ascetic (yati, sadhu) who, for the sake of knowledge (jana) 
acquisition and observance of restraint (samyama) besides for 
the sake of meditation (dhyana) and study (adhyayana), accepts 
(unblemished) food as offered to him —- yathdlabdha - is a 
(homeless) ascetic (anagara) engaged in treading the path-to- 
liberation (moksamarga). 


Verse - 108 


fuentes ah Went - 


The aspects of purity in receiving the gift-of-food — 


STATA UT-ARAT HST -MAML- ATI LUT- TAT | 
UTHU Aa forecast aT ATT god 


arama - [ sateraqor] 1) seufta-wera (seats at ea 
ae h fae sen ci), | WRaARaUT ] 2) See (MR ST 
THSt Al TAM H fas ster Aa), [ WreMne ] 3) Wa seat WaT 
(Tt al Re Hae BER ar et aac HEM), [ WergeT ] 4) 
CATR (SI SRI Ge St WE al MAT) Tea wat] 5) WRK 
AAT GAN Ghd (HH B WAR Ht AE sen cal) - [ Aaa J 
(fiat & =a Ura) Yeert al [ Uso ] sex [ ferere ] fraery 
[ foreetet sista ] Pres (SAM) SATE WET HEI 


The ascetic (bhiksu, sadhu) should always accept food (ahara) 
knowing that there are the following (five) manners of accepting 
it: 1) udaradgnipragamana, 2) aksamraksana, 3) gocadra or 
gavesand, 4) svabhrapirana, and 5) bhramaraéhara or bhramari 
vytti. 

(These terminologies have been elaborated in the Explanatory 
Note.) 


EXPLANATORY NOTE 


Acarya Akalankadeva in Tattvarthavartikam has elaborated on the 
five kinds of purity that need to be observed by the ascetic while 
accepting the gift-of-food: 

1. gocara or gavesana: As the cow does not look at the beauty of 
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the person offering her the fodder and of the container in which 
it is placed, similarly, the ascetic is unconcerned about the 
physical attributes of the person or of the container while 
accepting the gift-of-food. 

2. aksamraksana: As the businessman facilitates the movement 
of his vehicle laden with precious goods by lubricating its parts 
with oil or grease, similarly, the ascetic accepts the gift-of-food 
thinking that it is essential for his body that is laden with 
precious jewels like the right-faith (samyagdarsana) and the 
right-knowledge (samyagjndana). 

3. udaragni-prasamana: As when the storehouse catches fire it 
needs to be doused by pouring water, similarly, the ascetic 
accepts the gift-of-food to douse the fire of hunger. 

4. bhramardahara or bhraémari urtti: As the bee takes away 
pollen from the flower without damaging it in any way, similarly 
the ascetic accepts the gift-of-food without putting the donor to 
any kind of unease. 

5. svabhrapurana: As a pit is filled with all kinds of objects, 
similarly the ascetic accepts the gift-of-food without any 
consideration whether the food is toothsome or otherwise./ 


1. ta, W. FeRHIR S, sara (1982), Weetarincatarfaay araretartteny 
(arreftey), ada artis, a feeeit-110003, fad art:, seat We, 
WA 9-6-16, ¥. 767-768. 
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Verses - 109, 110 


wee sit ed-Aat art HN A A Me Bek WET HAT zs - 
The ascetic accepts food as the body too is 
a facilitator for observing the dharma - 


Taefemenaty- gence 
GHieMaSaAAA STAT UST NOI 
SECS Haar fyuoTsUTETt es | 
a ce THU OTH ce Ura PT ggoil 


spat - [ee] (Sa) 2 (RRR) F [ wa-efer-aa-tefg- 
Cfaa-aeal-qa-ga-faa-aeet | ta, efx, ae, Ae, shear, HH, 
Wa, Wa, wa (da), afi (ate) at aga 21 | eriemag- 
maaan ] (ae) seg 2, aufeaa @, wine Z, 
aed ¢, sae @ AN [| Went ] Aa 21 [| aEgaaray | sa 
YOR H F2at HI Ua z, [ HAHN | Hal (FP sea) HI SRT, 
aan [ favor J are SB (SIT) FH 71 a Be] Se MR 


ar (sit) [ weaepgtorannt | (ae) salysr ar ana z, [ate] 
Tal ara [ fre ] fagyery [ craw ] (STE SRI) WaT Ha ZI 


The body (deha, Sarira) mainly comprises fluid, blood, flesh, 
marrow, bones, semen, faeces, urine, pus, and bacterium. It is 
foul-smelling, impious, leathern, impermanent, inanimate and 
perishable. It is the receptacle for many kinds of misery, cause of 
(the influx of) the karmas, and is distinct from the soul. Knowing 
that (even) such body is a facilitator of the activities of the 
dharma, the ascetics (bhiksu, sadhu) nourish it (by accepting 
food). 
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EXPLANATORY NOTE 


The impure nature of the body 


The Holy Scripture considers the body extremely impure and, 
therefore, it is not worthy of attachment. 


Acarya Samantabhadra’s Svayambhistotra: 


wags Weal gat aa stayed MTA 
ater Ufa af aren a eet qertta fed crar]e: ite- 2-321 


aa gfsyde 4 ae aren ae (afa tea) aa (met onfe) seat 
aah act (ATA) H se Gaferd ca zt aa dt ae we wh waa 
afsqn fran vet at aaa 3 weg dea sia & gm dared ea 
1 fer ae em ofa fara @, ghea %, ae Se IR Ga HT 
SRT Z1 Sa WKS sa Se fora Zz ter fede amd fear 
@ 


As an inanimate equipment (a vehicle, for example) requires an 
animate being (a man) for its operation, so does the body, that 
the soul adopts as its encasement, require the soul for its 
functioning. The body is repugnant, foul-smelling, perishable, 
and a source of anxiety and, therefore, it is futile to have 
attachment towards it. O Lord Suparsvanatha, this is your 
benign precept. 


Acarya Pijyapada’s Samadhitantram: 

Wet PANG Se Wareeheta: | 

wean vasrenddereangarea: ugg 

wa we WR A ori a et Gt Gan SH Sat HT SRT ZI 


safes IR A sical HT Fhe He Fl Seat ae favat F 
staat at vata al tem gar sana A at sen A a yas wel 
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Some pages have been omitted in this preview. 


Verse - 146 


wre frat erat at St AIGA cera S - 
The ascetic remains ever engaged in the practice and 
observance of right-faith — 


w Mga gedg faartefaatavraar | 
foagqeste Gat Auras AUS Hew As uve 


ara -— [4] St SSSRTeROT FST (FSM) , FY HT TA 
[ geeg foenfefaataoraar ] ¢sa-ett op fase ad or fore 
ae ae @, ak | fragesne | frage (AlarqE) wT vera &, 
[ae] ay [eat drag] (set) wera St eT oem Z, 
[ gore ] (set at) Gara z, [ Brae] (Set Ht) TTT Hea eI 


The right-fath (samyaktva) which causes the destruction of the 
(re)birth, the old-age, the death, the evil and poisonous snake in 
the form of misery, and bestows the bliss appertaining to 
liberation (moksa), the ascetic (sadhu) only contemplates on it, 
hears about it and practices it. 
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Waa Et HAT es - 

Only the right-faith is worshipped by the whole world - 

fe at ata fe re = fre fe 

GFT UAT St at WUT USTOTAATTOT evil 


araare - [ at] sat (Sf sear)! [ fe GEO ] sea Hea S MT? 
[3] ot [aor] weren [ efaatanta-rorehete ] <a, 
Ths, RE tH Test SF Los] ya ¢ [a] sea 
[ Were | aaa Ht St Vata [ ATT ] STAT 


O worthy soul! Why to go on and on? Know that the worship of 
the Supreme Lord (paramdtmda) [or else, the Pure-soul] by the 
lords of the devas — Devendra, Nagendra and Narendra — besides 
by the lords of the apostles (chief-disciples, ganadhara) is to be 
attributed primarily to His quality of right-faith (samyaktva). 


Verse - 148 


aaatdont ah aHretee A Waa UA:-Ga: AW el WaT ze - 
Due to the faulty-nature of the descending-half-cycle, 
the right-faith gets smeared again and again - 


saan Gad frasatacor Ue ae | 
ukagia wera steaattrait arerareur 1g ¥c it 


arama - [ saaftrot career] strato @ (sa you) 
arate 4 [ ferent ] frearea eT Varad GH RTT [ aes] 
STH (SA Val a) [ Saaas Bard ] sos -wsaa [ dew ] 
tifea cian ¢ aaiq ae at saz, AR [ ware Rasta] wor 
WA: SH BI Set ZI 


Due to the faulty-nature of the present [the fifth-era (paricama- 
kala)| descending-half-cycle (avasarpini) and due to the strong 
leanings toward the wrong-belief (mithydtva), the subsidential 
belief (aupasamika samyaktva) of the souls gets destroyed and 
the passions (kasdya) re-emerge. 
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as ct 204 fant - 
Fifty-three activities of the householder - 


WUI-ag-Aa-AA-ALSAT-STOT- HEH M CTT - SVT | 
eaul-unol-aitd fatter dave area aforar ue~eil 


arama - [oT] (sts qa) WI, Laat] (ane) ad, [aa] 
(ane) 7, [aa] waa aa, [ufsar] (mare) wien, [ et] 
(AR) eH, [Werment)] semen aed UA erat TMT, 
[sorta] gaia & ae shse-aM, [ taut-ono-ahe J 
FPR, TAA wl Waka - 4 [Aaa] san at 
[ daour ] S04 [ feaftar | fare [ srforar | Het ae ZI 


(Eight primary) Vows or essential qualities (guna), (twelve 
secondary) vows (vrata), (twelve) austerities (tapa), equanimity 
(samata bhava), (eleven) stages (pratima), (four kinds of) giving- 
of-gift (dana), drinking only filtered water, renouncing all food 
after sunset, right faith (samyagdarsana), right knowledge 
(samyagjnana), and right conduct (samyakcaritra) — these have 
been said to be the fifty-three activities of the householder 
(Sravaka). 


EXPLANATORY NOTE 


The fifty-three activities of the householder (§ravaka) 


The following are the fifty-three activities of the householder 
(Sravaka): 


Primary vows or essential qualities (guna) 8 
(see, p. 25, ante) 


Verse - 149 


Secondary vows (vrata) 
(see, pp. 25-26, ante) 


Austerities (tapa); six external and six internal 
(see, pp. 125-126, ante) 


Equanimity (samata bhava) 


Stages (pratima): The eleven stages of the householder 
are: 1) darganika Sravaka (first stage); 2) vratika sravaka 
(second stage); 3) samayika sravaka (third stage); 4) 
prosadha sravaka (fourth stage); 5) sacittatyaga sravaka 
(fifth stage); 6) ratribhuktivirata sradvaka (sixth stage); 7) 
brahmcari sravaka (seventh stage); 8) drambhavinivrtta 
Sravaka (eighth stage); 9) parigrahavirata sravaka 
(ninth stage), 10) anwmativirata sravaka (tenth stage); 
and 11) wddistavirata sravaka (eleventh stage). 
[See, Vijay K. Jain (2016), Acarya Samantabhadra’s 
Ratnakarandaka-sravakacara, Section 7, pp. 221-236. ] 


Giving-of-gift (dana) 
(see, pp. 31-32, ante) 


Drinking only filtered water 
Renouncing all food after sunset 


Right faith (samyagdarsana), right knowledge 
(samyagjnana), and right conduct (samyakcaritra) 


Total 


12 


12 


11 


53 
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AAAS UT SAP AT ATT - 
Conventionally, the study of the Scripture 
leads to liberation — 


UToeT SUThasS SNUTet Merenraforsant | 
Poe Ate UTS At BAT iegoll 


sraare - [ ureter ] ae a [ surfeestt | a at fats ett z, 
[ AOTeY ] a a [ Bors ] aa Hal at fasta etc z, 
ain [ forsrurect rere ] fst ar wet Ala 21 [ det] afew 
[ crrorera | arrare [ Asst ] HoT aes 


Through knowledge (jfidna) is accomplished meditation 
(dhyana), through meditation (dhyana) is accomplished the 
destruction (nirjara) of all the karmas, and the fruit of the 
destruction of the karmas is liberation (moksa). Therefore, the 
practice of the study (of the Scripture) - jnanabhyasa - is 
recommended. 


Verse - 151 


TA-MTaT A aa, Gas sit ara fag era F - 
The study of the Scripture leads to the accomplishment of 
austerities, restraint and detachment — 


Baer cat forqures As AAATET ATT | 
Aewaaray aha AT ASMA HUTS use 


arama - [mHacea] aa (ae) a [dat] a a Zz, 
[ forqures ] fg at [awa] aaa ada z, an [eae] 
Saat pt aa] aera sez, fog [ qeuraater ] ya Ht 
qe (AAA) BS Lafra] 4 dt eta f - Pet] sofa 
[ qearaat | aa at aaa (saa) [ HUTS ] Hat 


The one (the ascetic) who is adept (in enduring afflictions, etc.) 
accomplishes austerities (tapa), who is skilled (in vanquishing 
the senses) accomplishes restraint (samyama), and whois able to 
maintain composure accomplishes detachment (vairdgya); but 
all these three are accomplished through the practice of the 
study of the Scripture (Sruta). Therefore, practice the study of 
the Scripture. 
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freara Gar uftaaur ar arts - 
Wrong-belief is the cause of incessant whirling-round 
in worldly-existence - 


land vital freateeau cada | 
fests Ul Mes GT PaNSTAUTAaY eG2U 


arama - [sitat] (ae) sia [ fresceeau ] freara wared 
@M 4 [ cord are ] sad Fret F [ aaa ] waged eT 
aan 4 [ festa ] wa Hea 21 [ aed Ur ces ] Sera Aet ora 
LUA G[ GaReAUTa AT | (SAH) GAL VAT Sal eT ZI 


Due to its (acquired) nature of wrong-belief (mithydatva) the soul 
(iva), since beginningless time, has been whirling-round in 
worldly-existence (samsdara) that consists of five subdivisions 
(panca-paravartana). So long as it does not acquire right-faith 
(samyaktva) its whirling-round in worldly-existence continues. 


EXPLANATORY NOTE 


The five subdivisions of whirling-round in worldly- 
existence — panca-paravartana 


Transmigration (metempsychosis) is samsara, the cycle of wandering. 
Those, who undergo the cycle of wandering, are the transmigrating 
souls. This whirling-round has five subdivisions: the cycle of matter 
(dravyaparivartana), the cycle of place (ksetraparivartana), the cycle 
of time (kalaparivartana), the cycle of being (bhavaparivartana), and 
the cycle of thought-activity (bhavaparivartana). |see, Vijay K. Jain 
(2018), Acarya Umasvami’s Tattvarthasitra, siitra 2-10, p. 72.] 
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Verse - 153 


aerat GE ar HUT s - 


Right-faith leads to happiness - 


WHA Va g ce fe ata Get | 
AHEM Wat UT ae fe aa get eqs 


araare - [ fe ] feaa a wa ] a (ae Sia) [as wea 
Us warah [ave ] wa an ¢ Lara ¢] aa ae a eet] 
Get aa @, ak [fe] fess 3 [ra] a (ae sia) [ae 
WHAT | Ys Parag [ ave ] aet wea ae @ [ata] aa 
[ eet] get Bazi 


For sure, as this soul acquires the right-faith (samyagdarsgana) 
soon it attains happiness; for sure, as this soul does not acquire 
the right-faith (samyagdarsana) soon it attains misery. 


Rayanasara THOTT 
wad & fat wa ga te - 

Without right-faith everything is but misery - 

fe ago aadut ¢ Hel Gaga ward faor | 

ware fa ad Wel Mess TUT | gexil 


sramg - [fe ago aaa ] aed Hed 4 a? [|] fea a 
[ ware faort ] wera & for [ ¢ Wed ] at aa [ Gaeaa | s:a st 
21 (warn fa ad ] waa a ae [ wed ] Fa [ Mea ] Ga 
at [ Srot | SAT 


Why to keep on elaborating? For sure, without the right-faith 


(samyaktva) everything is but misery. With the right-faith 
(samyaktva) everything is but happiness. 


Verse - 155 


ward & fat aa frat di-er ar aro z - 


All activities without right-faith extend worldly-existence - 
forega-wra-aarot Gelcian-se wea | 
UrSsagroT Hea Ue faut CteaaTe eal 


arama - [ fotesa-ura-aarot | fretq-aa-garm, [ aetetear- 
Be ] VaSR-S4, [ TSAI] (SiR) AeH-HIT (safe a 
a) [ afearot ] wet ath [ eet ] wa frat at, (fag) [ wa 
faon J aera & fort (4) [ decent ] el-aar ar et are z 


All kinds of activities were performed after acquiring adeptness 
in fields including installation (niksepa), standpoint (naya), 
comprehensive-knowledge (pramana), elegant use of the words 
(Sabddlankara), metre (chanda), drama (ndataka), and 
mythology (purdna); however, without the right-faith 
(samyaktva) these only extended worldly-existence (samsara). 


EXPLANATORY NOTE 


The meaning of installation (niksepa) 
Acarya Umasvami’s Tattvarthasitra: 
AACA CAAT ATT ATS: UIQ-& I 


AA, CTA, FOI A Wa SB Ba Bea acl am Perevtale Hr cH 
Saen Bat ZI 


These are installed — nydsa or niksepa — (in four ways) by name 
— nama, representation — sthapand, substance and its 
potentiality — dravya, and actual state — bhava. 
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Rayanasara THOT STL 


The meaning of standpoint (naya) and comprehensive- 
knowledge (pramana) 


GATOR RETA: Ue-sll 
aerate tara sik sfarfe acat ar a yam sik aval a eo Z1 


The knowledge (of the seven categories) is attained by means of 
pramana and naya. 


The true nature of substances (soul, etc.) described in detail through 
the rule of installation (nama), etc., can be ascertained through 
pramaéna and multitude of naya. 

Pramana is of two kinds, namely, for oneself (suartha) and for others 
(paratha). All forms of knowledge, except scriptural knowledge, 
constitute pramana for oneself. But scriptural knowledge is of both 
kinds — for oneself and for others. Valid knowledge or knowledge itself 
constitutes pramana for oneself and knowledge in form of words 
constitutes pramana for others. 

The naya(s) are divisions of pramana. 

Naya is of two kinds, dravyarthika naya and paryayarthika naya. 
Paryayarthika naya is concerned with bhava niksepa - the present 
mode (parydya) or actual state (bhava) of the substance. Since bhava 
niksepa refers to the mode (paryaya) of the substance, it is specific and 
falls under paryayarthika naya. Dravyarthika naya is concerned with 
the other three niksepa — nama, sthapana, and dravya — which are 
general in nature. Dravyarthika naya refers to the general attributes 
of the substance, and paryayarthika naya to the constantly changing 
states or modes (paryadya) of the substance. That which has the 
substance as its object is the standpoint of substance — dravyarthika 
naya. That which has the mode (paryaya) as its object is the standpoint 
of modes — paryayarthika naya. Both the substance and the modes are 
ascertained by pramana (comprehensive knowledge). 
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Verses - 156, 157 


Ta verat t wt aa se aM A ae wets - 
The sense-of-mine in external objects and 
inauspicious meditation do not bestow happiness -— 


SeeUSMaAT WorTas MATA ISSHT 
freaafstaered Fase HTS Tet egg 


fired Gentt sera CST HUTS AAA | 
Water Behe Aa UW Yule Ul | Mea evil 


arama - (st sa) [ aafe-afentraact ] catia (fara 
ta) AY den vison (fa-fars wa, aR, fee site 
Sraw) A, [ Torres ] a esl 4 | aaa esaae | VIE, 
aa, sila, Ac 4, [ faea-ufefaea-or ] fers, vfaferear den ora 
H, [qaste ] ya ae waa 4, [mores ] we 4, [get] gee FG, 
[ fires | frost 4, [ derul ] den (sex anfa) A, ak [sere] 
goat F, [ ateor] ats S| aa qurs ] Fa wea z, sik 
[ araes ] wa dh (Sa) [Seed Jad a tees wea 2, [aa] 
Ta TH ae [ Hefe wr] yw ae ein S SAR [LUE Aes Jaa a 
Ge wed Brat 2 


The ascetic who, out of greed (lobha), carries the sense-of mine 
(mamakara) with the following — his dwelling (vasatika) and the 
implements (upakarana) that adorn the idols (pratima) of Lord 


1.7 - dm (a sii) ar aye; Tes - sas afte Gen ar aye! [eq 
cara - ara fexrrarn, Weed ws fet argos - Gl. Si STAee Bet 
(2017), stme-sacReRera-fartaa Tara, anda aatis, ae facet, 
YAA GPM, SHG, F. 1099.] 


Rayanasara Toa 


Jina; the minor and major assemblages of ascetics (gana and 
gaccha); the scriptural-texts (Sdastra), the congregation 
(sangha), the caste (ati) and the lineage (kula); the disciple 
(Sisya), the secondary disciple (prastisisya) and the student 
(chatra); the son (putra) and the grandson (praputra); the 
clothes (kapade); the books (pustaka); the feather-whisk (picchi); 
the mat (samstara); and the various desires (iccha) — and so long 
as he indulges in sorrowful (arta) and cruel (raudra) meditation 
(dhyana), he neither attains liberation nor does he become 
happy. 
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Verse - 158 
Tras Oe Frict sire et ‘aaa’ z - 


The pristine soul with the Three-Jewels is the ‘samaya’ - 
THUAN WOT Wes WUTC HRSA | 
Rar Woreaat HAs Get forse BTA ugecil 


ara - [ taurdata | cra at [ wot ] 77 Z, [ Ateraanres J 
Tlerart a [ weores ] ws et [ res ] es Z, [ Torearat ] yo ar 
aye et [eat] wa 2, ak [ae] fvaa & [ forme sro] 
fret area @1 [ Bast ] ‘aaa’ zs 

(Aet ara SRI TAT sh fers WH, Tes TM WA A ATH al FAK 
ae faa, fst SAH hl SIA HT Seat fea WAT V1) 


(For the ascetic-) The Three-Jewels constitute the ‘gana’; 
treading the path to liberation constitutes the ‘gaccha’; the 
assemblage of the virtues (guna) constitutes the congregation 
(sangha); and, for certain, the pristine soul is the ‘samaya’. 

(In this verse the Acarya preaches that the ascetic must shed the 
sense-of mine (mamakara) even with his ‘gana’, ‘gaccha’ and 
‘sangha’, and strive for own, pristine soul.) 


EXPLANATORY NOTE 


The nature of the pure soul (atma) - when the karmic dirt has been 
destroyed — is the cause-soul (karana samaya). The destruction of 
karmas takes place by meditating on such a pure soul (atmda); hence, 
the cause-soul (kdrana samaya) is worth meditating on.1 


1-%a, fara Herre welt (2013), Aeetaact-farhert Ureteracat 
(arm), ads arts, ae fereit-110003, Uarat WATT, |. 183. 
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Rayanasara TAOS 


were aera ar tae - 


Right-faith is the cause of the destruction of the karmas - 
fett aeerart Heel AE AeTauT aiet | 
art fr wet fautasas Get dat HAT eae 


spare - [wet] sa [ feet ] ga [ seer ] eas A ora 
al, [ Feat ] ag Ae ] Ae at, [ ater ] safta [ Meret ] sere ar 
aa [ aaa ] as (Ss HT atea) [ PR ] veda at [ faurfassg ] 
art ad @ - Laer] set yar [ae] weresis [ eet] oat ar 
(aE Hea z) | 


As the sun destroys the pitch-darkness, the wind destroys the 
cloud, the fire destroys the expansive forest, and the thunderbolt 
(mythical weapon of Indra) destroys the mountain, similarly the 
right-faith (samyagdarsana) destroys the karmas. 


Verse - 160 


wera dt creat & weer dap h qr e - 
Right-faith is like the lamp that illumines the three worlds - 


freeware farsi aa-Taur-dla-ae 
WW Uses a das wat cada ferotfeg ego 


arora - [at] St (eae) [ freseran—wieet J faearca—-ett 
aren a ved gar [ fears ] (aT) wea 4 [ aH-Tar-dia- 
weld | Cae St ce-aye al [ Usaters ] veatera Hea z, 
[a] ae [ tac ] cat cal ot [ eet ] aa gar a [ ches J 
ae @ - (ter) [ ropes ] rea 4 eT eI 


The one (worthy ascetic) who, having got rid of the darkness of 
the wrong-belief (mithydtva), lights in his heart the assemblage 
of lamps in form of the jewel that is the right-faith (samyaktva), 
is able to see the true nature of the three-worlds; this has been 
proclaimed by the ‘Jinendra-deva’. 
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Rayanasara TaUTane 


Rrra a sare Ateal-weE ar eq ze - 
Constant study of the Scripture leads to the bliss 
appertaining to liberation — 


USANA ULAUSSTUTHUT STOT | 
maga Horan fe wreRaGS ueeei 


ara - [ WeaaUTa Te ] Vara SH UNA APTA Bald Ad Hh 
HAG Al [ UAT | ATH AUT YG ATCH-ERT 
SAM Hl PR [ ATT ] SAT WAT a a [ Heraeus | 
adage ci fafta ¢ (ae) [| HeRTaT | Hal aT aa eA Ue] 
faraa a [ area | serge at uifta ett 21 


Constant study of the essence of the Doctrine (of Lord Jina) — 
pravacansara or jindgama or sruta — is the cause of the 
meditation (dhyana) on the Supreme-soul (paramatma); the 
meditation on the Supreme-soul is the cause of the destruction 
of the karmas and the destruction of the karmas, for sure, leads 
to the bliss appertaining to liberation (moksa). 


Verse - 162 


qe B sare A Hera sats - 


Virtuous-meditation leads to destruction of the karmas — 


TUT ches fafaeut Wa WegUT | 
UAMSUTeast Ava Gas HANH eg 2I1 


ara - (are sa) [ fafator are aagur ] fafa (aa-aA- 
ala ht) Wa-Whes h MA | ASTON | Teas HT SATS 
[ats] ae 2, ak [ agree) ] We & OR FF fee 
atlat @ - [ Aotea ] set a (ae) [ Hefor ] Hat rl Gag ] aa He 
AMZ 


As the ascetic practices with the three-fold purity (of the mind, 
the speech and the body) the virtuous-meditatation (dharmya- 
dhyana) and then stations own Self in the meditation (dhyana) 
on the Supreme-soul (paramatma)- by doing this, he causes the 
destruction of the karmas. 
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Rayanasara THOT STL 


wictetel Chl Herat - 


Importance of the attainment of favourable-time — 
BeaSUI-BNUT Tag SA Tas We de a | 
Mleisetegle sTT UTM safe ees 


sraare - [ He ] fare var [ sifeateor-sineot J stfa—-sters fora 
am [2a ae eas] et ys a oe Zz, [ae a] set aR 
[ mrenserste | reefer snfe me grr [ staat ] seat [ araeaatt J 
TT [ Cae ] St TTT SI 


As the gold-ore is refined into pure gold by the process of 
repetitive heating, in the same way, the soul (atma) becomes the 
Supreme-soul (paramatma) through means like the attainment 
of favourable-time (kdlalabdhi). 


EXPLANATORY NOTE 


The attainment of favourable-time (kalalabdhi) 


How can karmas subside in case of the eternal misbeliever who is 
subject to passions (kasaya) arising from karmas? It is on the basis of 
the attainment of favourable-time (kdlalabdhi), etc. The first 
kdlalabdhi is with regard to time. The potential soul (with capacity for 
liberation) bound by the karmas becomes capable of attaining the first 
stage of right belief (prathama samyaktva) when there is the residue of 
time known as half-time of whirling-round matter (ardhapudgala 
parivartana). When the residue of time is more than this, that soul is 
not capable of attaining the first stage of right belief (prathama 
samyaktva). The second kdalalabdhi is with regard to the duration of 
the karmas. The first stage of right belief is not attained when the 
duration of the karmas is either at the maximum or at the minimum. If 
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Verse - 163 


so, when is it attained? The suitability for the first stage of right belief 
arises when the karmas of less than kofakoti sagaropama duration are 
bound, and when, owing to the purification of the soul, the existing 
karmas also are of duration of kotakoti sagaropama less numerable 
thousand s@garopama. The third kalalabdhi is with regard to birth 
(bhava). The worthy soul endowed with the five senses and the mind 
(samjni), fully developed (paryaptaka) and purified (sarvaviguddha), 
attains the first stage of right faith — subsidential belief (aupagamika 
samyaktva). Besides, recollection of the previous births is also among 
the causes. [see, Vijay K. Jain (2018), Acarya Umasvami’s Tattvartha- 
sutra, sutra 2-3, pp. 61-62.] 


The five kinds of attainment (labdhi) 


... Attainment (labdhi) are of various kinds: attainment of favourable- 
time (kdlalabdhi), access to right discourse (degandlabdhi), purity of 
thought-activity with destruction-cum-subsidence of the karmas 
(vigsuddhilabdhi), ability to attain the first right-belief (prayogya- 
labdhi), and ability to rise to advanced spiritual stages (karanalabdhi). 
[see, Vijay K. Jain (2019), Acarya Kundakunda’s Niyamasara, 
Explanatory Note to verse 156, p.265. ] 
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Rayanasara ToqOTae 


Benawtt SAT TS HI Vera z - 
Right-faith is the bestower of excellent happiness — 


es ae ; —— 
wel Was Urs Hehe WoT ae Get ueevil 


arama - [we] fe ver (aaa yes) [ armel ] rae, 
[mous ] pcos, [frarant] fost <a oan [ tareat J 
Tarr ai [ Pregl ] ord ee [ Wee Gers ss ] (HEH) TepE 
Gal at ama z, [ae] set gan [ wet] wens (Gere at 
Tet HM Aen vita) [ ses ] asfeoa Sher ured ae z, [ HIT] 
Ua SAT 


Know that as the lucky man who has access to the cow-of-plenty 
(kamadhenu), the miraculous wish-fulfilling-tree (kalpataru), 
the magical-gem (cintamani) or the elixir-of-life (rasayana) gets 
to enjoy excellent worldly happiness, in the same way, the 
possessor of the right-faith (samyagdarsana) gets to enjoy the 
best of happiness. 


Verse - 165 
‘TAUTANT WT CHT AST - 
The glory of the Scripture ‘Rayanasara’ - 


ae urot aun-datarad fortefafa-anitd 
WU-Miel-Hela Ae SUAS TAUTANAATT egal 


arama — [gut Taurean] ae wore a [ae] Vere, 
[uret] am, [amaatard ] aera, aden, [ fortetata- 
ait ] fite-ata (fren vata), ata, [ ae ] den [ qor-eitet- 
Beta JW, Vie AK sears Hi [ SUITS ] SH HUT eI 


This Scripture ‘Rayanasdara’ causes the arousal of the following 
attributes: right-faith (samyagdarsana), knowledge (jnana), 
worldly-detachment (vairdgya), observance of austerities 
(tapobhava), absence of lustful cravings (nirtha vrtti), conduct 
(caritra), and further, excellent qualities (guna), celibacy (sila) 
and inclination toward the soul-nature (atmasvabhava). 
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Rayanasara ToqOTae 


3a WA Wl she A HA aren frearety z - 
The one who does not have faith on this Scripture 
is a wrong-believer — 


vigftot frurfeg ul | AVIS US Als VS Ves | 
ut & fag US Wag MW Wa eas Hest uaa 


sree - [ faurfas’ ] farrea apfera [ gut Wet ] sa (LATTER) WA 
al ot (ate) [ue aoug ] 4 aA ze, [ US Avis ] a GAT 2, 
[we ues ]auem 2, [ we fag ] 4 (saa) fae oer 2 aR 
[we Wag] a (seal) Wa Sea z, [ Bt aa ] ae a Hest J 
faeatafe [ Fas ] Baz 


The person who does not accept, does not listen to, does not read, 
does not reflect on, and does not think about this Scripture 
(Rayanasara) — promulgated by Lord Jina — is, for sure, a wrong- 
believer (mithyddrsti). 


Verse - 167 


sa WA Hl Badan - 
The concluding remark on this Scripture -— 


gfe wars Taurean tat forterat Foret | 
Wl Uses EUs Was A Was Gas ST eg 


sraaa - [ gfe] sa var [ aarasst | cool & sro wa (sa) 
[ Taurant tit ] oa ae al [ foreet | faca [ forever J street 
tea stat [St] ot (ahr) [weg] vem 2, [aug] gaz, 
[ wag] wat wea @, [at] ae [ area oot) eead (alt) 
EM Al [ UTaS ] WA Ata TI 


This way, the person who, daily and without sloth, reads, listens 
to, and thinks about this Scripture ‘Rayanasara’ that is 
worshipped by the nobility attains the eternal state of liberation 
(moksa). 


gle faka-ca-arshtauuid Taurean 
*k Ke & 


This concludes 
Acarya Kundakunda’s Rayanasara 
— The Quintessential Jewel 


% ok oR 
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Rayanasara Touran 


With great devotion, I make obeisance humble 
at the Worshipful Feet of Acarya Kundakunda, a glittering 
jewel among the authors of the Scripture, whose expositions 
illumine the Reality, as preached by the Omniscient Lord. 


At the conclusion of this worthy endeavour I plead Lord Jina for 
the attainment of the following attributes till I attain liberation: 


Acarya Pijyapada’s “Sri Samadhi Bhakti”: 

wreanara frofrafr: ata adard:, 

Rega Torr arate a ay | 

adentt frafsaerat wear areaara, 

WU AA MaMa Aacdsaat: UI -stt waa aie 


at - S UM! Ta dh Fe Met ot wt a et da dh Ae o- 
THR Fa disi Wet wed st w- 1) faa GH EN He WT 
Vea Hl SATA TAT We; 2) ferxea al eafa Hea WK; 

3) ard-gest (aa, 88 geal) at aafa AF we; 4) Paftal sera 
afaenttat at ren A cit te; 5) fedt @ ot ate wed A Ag 
Hidad él; 6) Wah MA aed SU a qe a fea AR feet oa 
fad; ak 7) At cet Far sears FT at I 


O Lord! In this life and in all future lives, till I attain liberation, 
may I be endowed with the following attributes: 1) study of the 
Scripture expounded by Lord Jina; 2) adoration of Lord Jina; 

3) company of the noble and virtuous men; 4) engagement in the 
stories of men with excellent restraint and conduct; 5) observing 
the vow of silence (mauna) when it comes to censuring others; 

6) speaking only words that are appealing and favourable to 
others; and 7) thinking only of own soul-substance (atmatativa). 
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uftfets-2 APPENDIX-2 


RAYANASARA - INDEX OF VERSES 


‘TqUTEN’ TMTAT stsHArorent 
Ta --- Verse No. Page 
[ 3] 
sraaahauht wae emg aed (56) 87 
seaaataon ae Were -- (55) 86 
sraaahaont we UST -- (54) 84 
sree sot dafeaforre = (90) 129 
HUAN ASHSTS ASST --- (25) 52 
atourriter ferra-farraret --A (70) 108 
soot fy UT Wass UT WUTS > (84) 122 
aifaaat foréet foraitet -- (96) 133 
afare-ce-neeada sinTTEgut ee (114) 155 
aTggret fora Geuraret -- (57) 88 
[ 3] 
IY OT-eout Saray s= (101) 139 
[3] 
gieafawadersd Yerg --- (129) 175 
BroaHcl Ul ces WE css -- (34) 61 
Ble ASMGSS Tauren tet --- (167) 225 
ge fragfandta wit aag fe 18) 43 
[3] 
samt facat gt geurat --- (48) 70 
Sat OT ARTA RAUT- --- (108) 147 


[u] 


[om ] 


[a] 


Verse No. 


(148) 

(115) 

(67) 
(8) 


(50) 


(83) 
(123) 
(164) 

(82) 
(152) 
(120) 
(127) 
(154) 
(136) 
(147) 

(47) 
(151) 
(112) 


(36) 
(122) 
(44) 
(17) 
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Page 


203 
156 
105 

24 


78 


121 
167 
222 
120 
208 
163 
174 
210 
187 
202 

75 
207 
152 


63 
166 
71 
42 
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Rayanasara 


Wt ISNT Tegg 
wow strarorag a a fact 
We-wa-de oftaa 
watahrquorene es 
Wea UT WTUTs seat aroqToT 
frorgar aforarot ats sit 
faurferrett sig 

B Wawel HATASAT 
SR sesrasy soqvurt 
a srasartgtersirai 
wt aftrpTaed sg at 


UHV ASAT UTAUATUT 


UW fa wus rsa 
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[7] 


[a] 


[wt] 


[ur] 


Verse No. 


(166) 
(35) 
(150) 
(78) 


(137) 
(106) 


(146) 
(130) 
(28) 
(27) 
(85) 
(13) 
(144) 
(32) 
(104) 
(181) 
(103) 
(22) 


(1) 
(37) 
(40) 


64 
67 


[a] 


Le] 
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Verse No. Page 
(41) 68 
(116) 157 
(105) 144 
(39) 66 
(66) 104 
(89) 128 
(68) 106 
(150) 206 
(155) 211 
(119) 161 
(126) 172 
(86) 124 

(6) 20 
(95) 133 
(93) 132 
(48) 76 
(97) 135 
(99) 137 
(117) 159 
(139) 191 
(60) 92 
(12) 34 
(11) 31 
(10) 29 
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Rayanasara 


art wrod feourg 
favors qarart faeaat 
feerurattes wrfursaret 
eae OTT 
Sa-TS A - AT 

ae werd Ud fires 
cere soca fara 


qureraons Utes Ue Tet 
TOTS ats 
atas ofeterm ukeftas 


ud faom aot a aaa faor 
ufastatagtor adt freet 
WaAAOTA Ta 
Wransa-forferdt qoonest 
fires Gaal sasTy TeTT 
Urenctadfag enter 

yet farutfe stforat 

Yet wit Ufafea auy-wWoT- 
qatge wag am ufaag 
qed Gag fireat aeTaeueSs 
Generar facta Bsa 
yaaa wares 
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[a] 


[Tw] 


Verse No. 


(15) 
(29) 
(16) 
(118) 
(49) 
(9) 
(128) 
(100) 


(30) 
(162) 
(64) 


(31) 
(77) 
(161) 
(91) 
(157) 
(33) 
(2) 
(76) 
(52) 
(69) 
(14) 
(132) 
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Verse No. Page 
[a] 
(145) 199 
(140) 193 
(110) 149 
[a] 
(5) 15 
(107) 146 
(75) 113 
[q] 
(88) 127 
(7) 22 
(3) 10 
(134) 184 
(19) 45 
(160) 217 
(51) 79 
(141) 195 
(159) 216 
(142) 196 
(124) 169 
(65) 108 
(138) 190 
(63) 100 
[t] 
(79) 117 
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Rayanasara 
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[] 


La] 


[a] 


Verse No. 


(148) 
(158) 
(61) 
(109) 
(98) 


(42) 


(74) 
(73) 
(121) 
(156) 
(45) 
(59) 
(94) 
(71) 
(125) 


(102) 
(111) 
(20) 
(165) 
(26) 
(62) 
(4) 


69 


112 
111 
164 
213 

72 

89 
133 
109 
171 


139 
152 
46 
223 
53 
99 
12 
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Ta --- Verse No. Page 
WARM Wa { AAs (153) 209 
wey faor wouret weak (46) 74 
aanferatte -aenqor are (38) 65 
wearer faon es wht (80) 118 
wastiadd waft (118) 159 
Wass cAlet Ales (53) 83 
PaNSZt UTUt STeRATOT (135) 186 
aretferetont Wait auT-za4- (87) 125 
fafact fa ut stag faced (133) 182 
gque-ars-faset faerhaat (23) 50 
Weyer aeEd-Yerra-Aas- (21) 48 
AUVs GT UT HUTS (92) 131 
West ara faon afect (72) 110 
[e] 
wrorraror-ferart—faretorrat (81) 119 
feasy cletsy fresrororg (58) 89 
feattanout art (24) 51 
SS 
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URRTE-3 APPENDIX-3 
GUIDE TO TRANSLITERATION 


Devanagari IAST* | Devanagari IAST | Devanagari IAST 
a a :> gha q pa 
31 a Ss na a) pha 
3 I aq ca gq ba 
3 i o cha q bha 
3 u a ja q ma 
a u a Jha q ya 
U e a na X ra 
u ai cs ta a la 
at O 3 tha q va 
ail au Ss da a Sa 
We r S dha q sa 
% ! Ty na a sa 
a m a ta Fd ha 
ST: h q tha a ksa 
mh ka q da a tra 
ag kha g dha a jiia 
7 ga a na — sra 


*TAST: International Alphabet of Sanskrit Transliteration 
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Sacred Jaina Texts Edited and Translated by Vijay K. Jain 


Shri Amritachandra Suri’s 
Purusarthasiddhyupaya 


‘hrs Arias Sart 
Purugarthasiddhyupaya 
(Paraarth lddhupay) 
Realeaton athe Pure Set 


aft surest factors 


- Toreword ye 
Acharya 108 Vidyanand Muni 


nls Tranation, and ae by 
‘Vijay K. Jain 


Rs. 350/- 


Acarya Samantabhadra’s 
Ratnakarandaka- 
Sravakacara 
Acarya Samantabhadra’s 
Ratnakarandaka-éravakacara — 

The Jewel-casket of Householder’s Conduct 


cara sarang Rea 
Tras ATT 


Acarya 108 Vidyananda Muni 


Visay K, JAIN 


Rs. 500/- 


Acarya Kundakunda’s 
Niyamasara 


Acarya Kundakunda's 
Niyamasara 
= The Essence of Soul-adoration 
(With Authentic Explanatory Notes) 


owrard apaape farfere 


(srafors: een aft) 


Acarya 108 Vidyainanda Mant 


ViJAY K. JAIN 


Rs. 600/- 


Acarya Piijyapada’s 
Istopadesa 


Acarya Pujyapada’s 
Istopadesa — 
THE GOLDEN DISCOURSE 


rad over fry 


yee 


Foreword by: 
Aearya 108 Vidyanand Muni 


VisAY K. JAIN 


Rs. 450/- 


Acarya Piijyapada’s 
Samdadhitantram 
Acarya Pajyapada’s 


Samadhitantram — 
Supreme Meditation 


Aedrya 108 Vidyanand Muni 


Visay K. JAIN 


Rs. 600/- 


Acarya Gunabhadra’s 
AtmanuSsasana 


Acarya Gunabhadra’s 
Atmanusasana 
~ Precept on the Soul 
srrard qorag fart 


SMCS 


Acarya 108 Vidyananda Muni 


Vay K, JAIN 


Rs. 600/- 


Acarya Samantabhadra’s 
Svayambhistotra 


Acarya Samantabhadra’s 
Svayambhistotra - 
Adoration of 
The Twenty-four Tirthankara 
wer eras fer 


Divine Blessings: 
Acarya 108 Vidyanand Muni 


‘Visay K. JAIN 


Rs. 500/- 


Acarya Kundakunda’s 
Pravacanasara 
Acarya Kundakunda’s 


Pravacanasara - 
Essence of the Doctrine 


arard aaape fart 


Aearya 108 Vidyananda Muni 


‘Vuay K. JAIN 


Rs. 600/- 


Acdrya Kundakunda’s 
Pancastikaya-samgraha 


Acérya Kundakunda’s 
Paicastikaya-samgraha 
~ With Authentic Explanatory Notes in English 

(The Jaina Metaphysics) 


Aedrya 108 Viguddhasigara Muni 


Vusay K. JAIN 


Rs. 750/- 


Acaérya Samantabhadra’s 


Aptamimamsa 


Acarya Samantabhadra’s 
Aptamimarnsa 
(Devdgamastotra) 

Deep Reflection On The Omniscient Lord 
rand aaa farfae 
arreeritarat 
(Caarmit) 


‘Dias Beste 
Acarya 108 Vidydnanda Mani 


VIsAY K. JAIN 


Rs. 500/- 


Acarya Umasvami’s 
Tattvarthasitra — 


With Sarvarthasiddhi 


Acarya Umasvami’s 
Tattvarthasitra 
= With Explanation in English from 
Acarya Pajyapada’s Sarcarthasiddhi 


saan soreanit ffart 


araiga 


(fis ome ia ~ sand per een el) 


weeatrone era 
‘ii icing 


Aearya 108 Vidyananda Muni 


Vusay K, JAIN 


Rs. 750/- 


ara wards fafa 


Rs. 500/- 
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Rs. 500/- 


Acarya Piijyapada’s 
Bhakti Samgraha 


Acarya Pajyapada's 
Bhakti Samgraha 
Collection of Devotions 
swan youre fara 


ake ae 


‘Divine Besing 
Aedrya 108 Visuddhasagara Muni 


forced faygarm 


ferfad araref—ater 


forarrat fare 
farfaa 
x 
ears —aret 
Acarya Visuddhasagara’s 


Satyartha-bodha 
KNOW THE TRUTH 


Rs. 600/- 


Acarya Kundakunda’s 
Samayasara 
(Second Edition) 


Acarya Kundakunda’s 
Samayasara 


Witt HINDI AND ENGUSH TRANSLATION 
+ Thoroughly Revised Second Eultion + 


sicrard eas fara 


+ sia fe terse» 


Acarya Manikyanandi’s 
Pariksamukha Sitra 


Acarya Manikyanandi’s 
Pariksamukha Sutra 
~ Essence of the Jaina Nydya 
aad sifirerts fercfer 


EAA 


Dine lng 
Acirya 108 Vicuddhastignrn Mani 


Vusay K, JAIN 


Rs. 800/- 


Acarya (Muni) Nemichandra’s 
Dravyasamgraha 
(Second Edition) 


Acarya (Muni) Nemicandra’s 
Dravyasamgraha 


With A 


Vusay K. JAIN 


Rs. 800/- 


Acarya Kundakunda’s 
Rayanasara 


- The Quintessential Jewel 


sfrocrerel aa farfera 


Visay K. JAIN ViJAY K. JAIN 
Rs. 600/- Rs. 800/- 
> —_ 
Acarya Kundakunda’s 
Rayanasara 


Rs. 750/- 


Divi 
Aoarya Viguddhasgara Muni 


VIJAY K. JAIN 


ORDERING INSTRUCTIONS 


Inland Buyers: 
WhatsApp: 9412057845 (Mrs. Sonal Jain Chhabra), 8923114988 (Ms. Malika Jain) 


International Buyers: 
WhatsApp: +91 8923114988 (Payment Through PayPal) 
Email: flytomalika@gmail.com 


Acaérya Kundakunda’s 
Barasa Anuvekkha 


Acarya Kundakunda’s 
Barasa Anuvekkha 


~ The Twelve Contemplations 


Vuay K. JAIN 


Rs. 800/- 


Acarya Manatunga’s 
Bhaktamara Stotra 


Acérya Manatunga’s 
Bhaktamara Stotra 


‘With Mindi and English Rendering 


Aoarye 108 Visuddhasigcarn Muni 


Visay K. JAIN 


Rs. 250/- 
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ara A eae St ar @; SS Te HT Sea 
Pe Ae WY “TAUTA V1 MAHAR Ua SHUT A 
Ad HM aA el we ‘auTaN’ 21 stRnTaT, 
SI US WA H MSI Hl FIM Ae Wa 
TUTE’ 31 Wa wa aA at fae orem ae are 
TY Tq’ fi yeah Bel stacH wa lags ays 
al ‘TAUTAN’ HUSER BCT ASU! 

FI-ANIH, FISH, Ta-sraaH, FAH fas st 
fast GAR St (<eugs) A erst “TaoreaMe’ cat afear 
al Ws ak sites A aeraiiea fea, faa aay & are ee-face A 
RAMA H Sd Fl OA A AM I Gh Ad-Aat Aa FY sld-w, Wa 
faza-fea, fas ait fasta Han si 4 Sa stare BT AME H HIM Hl eA 
fear @) aa-al-are ‘Sif aatseg rea’ al saad feet 2) sarget Sante 
am saat aia 31 Sara cae ah aed h fH caress A yt ST 
Gasca F tae St Aa zl 
ster arizat & saa wn oft fas SAR SH Sl aed-aed AT YA a 
ah srtcal haces wifta a a daa sa wd fava al ya-aeafa at de yard aed 
WW; Fel AT AT 


- ferenrad faregarm art 


Rs. 750/- 
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